《Benson’s Commentary on the Old and New Testaments – 1 John》(Joseph Benson)
Commentator

One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

FIRST EPISTLE GENERAL OF JOHN.
PREFACE
Concerning the apostle and evangelist John, to whom this epistle, (or treatise rather,) as well as the gospel which bears his name, has been justly ascribed by all the earliest and best Christian writers without hesitation, see the preface to his gospel. Indeed, that the same person was the author of both works, is evident from the similarity, or rather sameness, of the sentiments and expressions which runs through them both. A great many instances of this are enumerated by Dr. Macknight in his preface to this epistle, a few of which shall be here mentioned.

EPISTLE.
1 John 1:1, That which was from the beginning, — ο εθεασαμεθα, which we have looked upon concerning the word of life.

1 John 2:6, He who saith he abideth in him, ought himself to walk even as he walked.

1 John 2:8, A new commandment I write unto you.

1 John 3:11, This is the message, that we should love one another.

1 John 2:10, He that loveth, &c., abideth in the light, and there is none occasion of stumbling in him.

1 John 3:8, He who committeth sin is of the devil; for the devil sinneth from the beginning.

1 John 4:9, In this was manifested the love of God, &c., that God sent his only-begotten Son, &c., that we might live through him. 1 John 4:12, No man hath seen God at any time.

1 John 5:13, These things have I written to you who believe, &c., that ye may know that ye have eternal life, and that ye may believe, &c.

GOSPEL.
John 1:1, In the beginning was the Word. — John 1:14, And, εθεασαμεθα, we beheld his glory. — John 1:4, In him was life.

John 15:4, Abide in me and I in you. As the branch cannot bear fruit of itself, &c., no more can ye except ye abide in me.

John 13:34, A new commandment I give unto you That ye love one another, as I have loved you.

John 11:10, If a man walk in the night, he stumbleth, because there is no light in him.

John 8:44, Ye are of your father the devil; he was a murderer from the beginning.

John 3:16, God so loved the world, that he gave his only- begotten Son, that whosoever believeth, &c., might have everlasting life.

John 1:18, No man hath seen God at any time.

John 20:3, These things are written, that ye might believe that Jesus is the Christ, &c., and that believing ye might have life through his name.

Various have been the opinions respecting the persons to whom this epistle was addressed. The most probable seems to be, that the apostle did not write to any particular church, but to all the Christians of that age, and in them, to the whole Christian Church in all succeeding ages. As to the time when the epistle was written there is the same uncertainty. Some indeed conclude, from 1 John 2:18; 1 John 4:1, compared with Matthew 24:24, that it was written a little before the destruction of Jerusalem; but several others fix the date at A.D. 90, 91, or 92. There are, however, many reasons for thinking that it was written before the Revelation. In the style of this apostle there is a remarkable peculiarity, and especially in this epistle. His sentiments, considered separately, are exceeding clear and intelligible; but when we search for their connection, we frequently meet with greater difficulties than we do in the epistles of Paul. The principal characteristic of his manner is an artless and amiable simplicity, and a singular modesty and candour, in conjunction with a wonderful sublimity of sentiment. His conceptions are apparently delivered to us in the order in which they arose in his own mind, and are not the product of artificial reasoning or laboured investigations.

His leading design is, “to demonstrate the vanity of faith separate from morality; to sooth and refine the warm and over-zealous tempers of the Christians to whom he writes, into that amiable charity and love, for which he himself was so eminent and illustrious; and to guard and arm them against the snares and efforts of antichrist, the grand apostate and seducer, and of all who were endued with his spirit.” 

01 Chapter 1 

Verse 1
1 John 1:1. That which was — That is, as the expression here means, the word which was, namely, with the Father, (1 John 1:2,) before he was manifested; from the beginning — This phrase sometimes means the beginning of the gospel dispensation, as 1 John 2:7-8, and is thus interpreted here by Whitby, Doddridge, and Macknight. But if the apostle be speaking, as the context seems to show he is, of the eternal Word, the Son of God, he could not mean to tell us merely that he existed from the beginning of the gospel, for who needed to be informed of that? since it was well known by all professing Christians, that, even as to his human nature, he had existed near thirty years before the gospel dispensation was in any degree opened by the ministry of his forerunner, John the Baptist. The expression, from the beginning, here seems to be equivalent with in the beginning, (John 1:1,) and therefore to mean from the beginning of time, or rather, from eternity; that which we — The apostles; have heard — Most credibly attested by authentic witnesses; nay, have heard discoursing to us times innumerable; which we have seen with our eyes — And that not only daily, for three years before his crucifixion, but repeatedly after his resurrection from the dead; which we have looked upon — εθεασαμεθα, have contemplated; the word is different from that rendered we have seen, in the former clause; and denotes their beholding him attentively, and considering maturely and diligently his person and conduct, his words and actions, his doctrine, sufferings, and miracles, and all the other particulars by which he manifested the reality and extraordinary nature of his life in the flesh. And our hands have handled, &c. — Here the apostle seems chiefly to allude to what Christ said to his disciples when he appeared to them after his resurrection, and said, Handle me and see; for a spirit hath not flesh and bones as ye see me have, Luke 24:39. On many other occasions, however, the disciples had an opportunity of handling their Master, and knowing that he had a real body. For example, when he washed their feet; when he took Peter by the hand to prevent him from sinking as he walked on the water; when the disciples gave him the loaves and fishes, and when he, after multiplying them, put them into their hands to be distributed to the multitude. John, in particular, had an opportunity of feeling Christ’s body when he leaned on his bosom during the last passover supper, John 13:23. Of the Word of life — He is termed the Word, John 1:1, the Life, John 1:4, as he is the living word of God, who with the Father and the Spirit, is the fountain of life to all creatures, particularly of spiritual and eternal life.

Verse 2
1 John 1:2. For the life — The living Word; was manifested — In the flesh to our very senses; and we have seen it — In its full evidence; and bear witness — Testify by declaring, by preaching, and writing, 1 John 1:3-4. Preaching lays the foundation, writing builds thereon: and show unto you — Who have not seen; the eternal life — The eternal Word and Son of God, who lives himself for ever, and is the author of eternal life to us, John 10:28; Hebrews 5:9; which was with the Father — John 1:1-2; in his bosom, John 1:18; of the same nature and essence with himself, and was with him from eternity; and was manifested to us — With all the genuine characters of the Son of God and the promised Messiah. That the apostle speaks of his eternity a parte ante, (as they say,) and as from everlasting, is evident, in that he speaks of him as he was in and from the beginning; when he was with the Father, before his manifestation to us; yea, before the making of all things that were made, as John 1:2-3. So that he is the eternal, vital, intellectual Word and Son of the eternal, living Father. Now here was condescension and kindness indeed! that a person possessed of eternal, essential life, should put on flesh and blood, or the entire human nature; should assume infirmity, affliction, and mortality, in order to visit sinful mortals, to dwell among and converse with them; to reveal to them, procure for them, and then confer on them, eternal life; even felicity and glory unspeakable with himself for ever! 

Verse 3-4
1 John 1:3-4. That which we have seen — Him, I say, of whom we have such infallible knowledge, or that which we have seen and heard from him and of him; declare we to you — For this end; that ye also may have fellowship with us — May enjoy the same fellowship which we enjoy; or, in other words, that, being fully satisfied and firmly persuaded of the truth of our testimony, and laying hold on him by a lively faith, you may have fellowship with God and with Christ, such as we apostles, and other faithful Christians have, and may partake with us of the benefits and privileges we enjoy thereby. And truly our fellowship — Whereby he is in us, and we in him; is with the Father — We are savingly acquainted with, have access to, and intercourse with, the Father, and partake of all those blessings which God the Father has promised to those that are in covenant with him; and with his Son Jesus Christ — And we partake also of all those privileges Christ has purchased for his members, namely, pardon, reconciliation, the divine favour, adoption into God’s family, the Spirit of adoption sent into our hearts, regeneration, sanctification, a lively, joyful hope of the heavenly inheritance, and an earnest of that inheritance by his Spirit dwelling in us, whereby we sit in heavenly places with Christ Jesus. And these things write we unto you — We not only declare them in word, which might soon escape from your remembrance, but we put them down in writing, that you may frequently peruse and consider them; that your joy may be full — So our Lord also, John 15:11; John 16:22; that is, to confirm you in the faith, and direct you into that way, wherein you may have an abundant source of comfort. There is a joy of faith, a joy of hope, and a joy of love. Here the joy of faith is chiefly intended: and the expression, your joy, chiefly means your faith, and the joy arising from it. It likewise, however, implies the joy of hope, and the joy of love.

Verses 5-7
1 John 1:5-7. This then is the message — That is, one part of it; which we have heard of him — The Son of God; that God is light — The light of truth, wisdom, holiness, glory. What light is to the natural eye, that God is to the spiritual eye; and in him is no darkness at all — Not the least mixture of ignorance or error, of folly, sin, or misery; if we say — Either with our tongue, or in our heart; if we endeavour to persuade ourselves and others, that we have fellowship with him — If we pretend to, or make a profession of it; and walk in darkness — Live in a state of ignorance, error, folly, or sin, which things are as contrary to his wise and holy nature, as darkness is to that of light, whatever professions we may make of our acquaintance with Christianity, and of being zealous for its interests; we lie, and do not the truth — Our conduct shows that our professions are false, and that the truth is not in us. But if we walk in the light — In the way of truth, knowledge, and holiness; as he is (a deeper word than walk, and more worthy of God) in the light — Is essentially and perfectly wise and holy, then we may truly say, we have fellowship one with another — God with us, and we with him; for that is the fellowship the apostle is speaking of 1 John 1:6, namely, fellowship or intercourse between the head and the members of the community: a fellowship which consists in the Father’s bestowing blessings on us through the mediation of Christ, and in our receiving these blessings from the Father and the Son with thankfulness. As if the apostle had said, We who have seen, and you who have not seen, do alike enjoy that fellowship with God and Christ, the imitation of God being the only sure proof of our having fellowship with him. And the blood of Jesus Christ his Son — With the grace purchased thereby; cleanseth us from all sin — Taketh away all the guilt, and therewith all the power of sin, both original and actual. There is also a cleansing from all sin in a higher sense, even from all filthiness of flesh and spirit, (see 2 Corinthians 7:1; Ephesians 5:25-26; Colossians 1:22; Titus 2:14,) from whatever is contrary to the mind of Christ and the image of God, which may be experienced in the present life, by the blood of Christ, who, having died to procure for us the influences of the Spirit for fully sanctifying our nature, may be truly said to cleanse us from all sin by his blood. Of this cleansing, however, the apostle does not speak directly in this verse, but he speaks of it 1 John 1:9.

Verses 8-10
1 John 1:8-10. If we say — Before Christ’s blood has cleansed us; that we have no sin — To be cleansed from; or if, even after we have experienced the cleansing virtue of his blood, and are acquitted through the merit of it from all past guilt, and saved from all evil tempers, words, and works; if, even after this, after we are both justified, regenerated, and sanctified, we say we have no sin, but are perfectly sinless, and that our spirit and conduct can bear the scrutiny of God’s holiness and justice, as exhibited in his spiritual and holy law; we deceive ourselves — And that in a very capital point; and the truth is not in us — Neither in our mouth nor in our heart; we must be destitute even of that self-knowledge which, in the nature of things, must necessarily precede every other branch of experimental and practical religion. If we confess our sins — With penitent and believing hearts; he is faithful — Having promised this blessing by the unanimous voice of all his prophets; and just — Surely then he will punish: no; for this very reason he will pardon. This may seem strange, but, upon the evangelical principle of atonement and redemption, it is undoubtedly true. Because when the debt is paid, or the purchase made, it is the part of equity to cancel the bond, and consign over the purchased possession; both to forgive our sins — To take away all the guilt of them, and to give us peace with himself, and peace of conscience; and to cleanse us from all unrighteousness — From all iniquity of heart and life, and to purify our souls from all vile affections and unholy dispositions, from every thing contrary to the pure and perfect love of God. Yet still we are to retain, even to our lives’ end, a deep sense of our past sins: still, if we say we have not sinned, we make him a liar — Who saith, all have sinned; and his word is not in us — We give it no place in our hearts. 

02 Chapter 2 
Verse 1-2
1 John 2:1-2. My little children — So the apostle frequently addresses the whole body of Christians, and so our Lord himself addressed his disciples, John 13:33. It is a tender and affectionate appellation, denoting paternal authority, love, and concern, which, in the character of an apostle, St. John might have used in any period of his life; but as used in this epistle, it seems to imply, together with apostolical authority, the apostle’s advanced age. It is a different word from that which is translated little children, in several parts of the epistle, to distinguish it from which, it may here be rendered beloved children. These things write I unto you, that ye sin not — Thus he guards them beforehand against abusing the doctrine of reconciliation. All the words, institutions, and judgments of God, are levelled against sin, either that it may not be committed, or that it may be abolished. And if any man sin — Let him not lie in sin, despairing of help; for we have an Advocate — We have for our Advocate not a mean person, but Him of whom it was said, This is my beloved Son; not a guilty person, who stands in need of pardon for himself; but Jesus Christ the righteous — Not a mere petitioner, who relies purely upon liberality, but one that has merited, fully merited, whatever he asks. And he is the propitiation — The atoning sacrifice, through the merit of which our sins are pardoned when we repent and believe in him. The word ιλασμος, here rendered propitiation, is nowhere found in the New Testament, but in this passage, and 1 John 4:10. But it occurs often in the Septuagint translation of the Old Testament, where it signifies a sacrifice of atonement. Thus, Leviticus 6:6-7; Numbers 5:8, κριος ιλασμου, is a ram for a sin- offering. And Ezekiel 44:27, προδφερειν ιλαδμον, is, to offer a sin- offering. “In considering the death of Christ as a sacrifice for sin, St. John, like the other apostles, followed his Master, who, in the institution of his supper, directed his disciples to consider it as designed to bring to their remembrance his blood shed for many for the remission of sins.” For our sins — Who believe; and not for our sins only, but also for the sins of the whole world — Just as wide as sin extends, the propitiation extends also.

Verses 3-6
1 John 2:3-6. Hereby we do know that we, truly and savingly, know him — As he is the Advocate, the righteous One, the Propitiation; if we keep his commandments — Particularly those of faith and love. He that saith, I know him, and keepeth not his commandments, is a liar — “The Nicolaitans and Gnostics, notwithstanding they lived in an habitual course of the most criminal sensual indulgences, boasted that they were the objects of God’s love, and sure of obtaining eternal life, merely because they possessed the knowledge of the true God, and of his mercy in forgiving men’s sins. In this boasting the apostle declared them liars, either because they spake what they knew to be false, or at least what was in itself most false.” But whoso keepeth his word — Sincerely endeavours to live in obedience to all his commands; in him verily is the love of God — Reconciled to us through Christ; perfected — Perfectly known, or shows itself to be sincere. See on 1 John 4:12. Hereby — By our keeping his word; know we that we are in him — Truly united to him by a lively faith, and have communion with him. So is the tree known by its fruits. To know him, to be in him, to abide in him, are nearly synonymous terms; only with a gradation: knowledge, communion, constancy. He that saith he abideth in him — An expression which implies a durable state; a constant, lasting knowledge of and communion with him; ought himself — Otherwise they are vain words; so to walk, even as he walked — In the world. As he are words that frequently occur in this epistle. Believers, having their hearts full of him, easily supply his name.

Verse 7-8
1 John 2:7-8. I write no new commandment — Ministers must avoid all suspicion and affectation of novelty in their doctrine. But an old commandment — Concerning holiness of life, and loving one another. Which ye had from the beginning — Which was given to your fathers at the first forming of your commonwealth, Leviticus 19:18. The old commandment is the word — The doctrine of the gospel also; which ye have heard from the beginning — Which was delivered at the first publication thereof, and has been insisted upon ever since, Matthew 5:43; John 15:12. Again, a new commandment I write unto you — Namely, with regard to your loving one another; a commandment which is true in him and in you — It was exemplified in him, and is now fulfilled by you, in such a manner as it never was before. “The new commandment,” says Macknight, “of which the apostle speaks, is that contained in 1 John 2:6. That Christ’s disciples ought to walk even as he walked; and in particular that, as Christ laid down his life for his people, they ought to lay down their lives for one another, chap. 1 John 3:16. Thus, to walk as Christ walked, St. John, with great propriety, termed a new commandment, because, notwithstanding the precept to love one another was strongly enjoined in the law of Moses, consequently was not a new commandment, the precept to love one another as Christ loved us, was certainly a new commandment, and so is termed by Christ himself, (John 13:34,) and is thus explained and inculcated 1 John 3:16 : He laid down his life for us, therefore we ought to lay down our lives for the brethren.” Which thing is true — This translation is exact; for the word αληθες, being in the neuter gender, cannot agree with εντολη, commandment, which is feminine; we must

“therefore supply πραγμ, (action or thing,) or some such general word, expressive of the subject of the command. By saying that the thing enjoined in the new commandment was true, concerning the persons to whom the apostle wrote, he perhaps meant that some of them had already hazarded their lives in assisting their brethren.” Because the darkness is past, &c. — The apostle not only means the darkness of heathenism, but that of the Mosaic dispensation, together with the corrupt doctrines and practices of the Jews under that dispensation; and particularly the impious notion that they were commanded in the law to hate the Gentiles, Matthew 5:43. This darkness was gradually passing away by means of the shining of the light which was true; that is, by the publication of Christ’s doctrine and example in the gospel. The Mosaic law, with its obscure types, was likewise ready to vanish, in consequence of the destruction of Jerusalem and the dispersion of the Jewish nation; which events were soon to take place.

Verses 9-11
1 John 2:9-11. He that saith he is in the light — In Christ; united to him, and truly enlightened by the gospel and the grace of God; and yet hateth his brother — (The very name shows the love due to him;) is in darkness until now — Void of Christ, and of all true light. He that loveth his brother — See 1 John 3:14; abideth in the light — Thereby shows that he possesses the saving knowledge of God and of Christ, and that he is truly enlightened with the doctrine of the gospel. And there is none occasion of stumbling in him — He walks so as neither to give nor take offence. The apostle alludes here to Christ’s words, (John 11:9,) If any one walk in the day he doth not stumble, &c. By expelling ill-will, pride, anger, immoderate selfishness, and all other evil passions, which are occasions of sin, love removes every stumbling-block lying in our way, and enables us to do our duty to our brethren in Christ, or to mankind in general, with ease and pleasure. But he that hateth his brother — And he must hate if he does not love him; there is no medium; is in darkness — In a state of spiritual blindness, of sin, perplexity, and entanglement. For his malevolence blinds his reason to such a degree that he does not see what is right, and it extinguishes every virtuous inclination which would lead him to practise what in right, and puts him wholly under the power of bad passions; so that, in this darkness, he is in danger not only of stumbling, but of destroying himself; not knowing whither he goeth — Whether to heaven or hell, or how near he is to destruction; while he that loves his brother has a free, disencumbered journey.

Verse 12
1 John 2:12. I write unto you, little, or beloved, children — Because this appellation is used (1 John 2:1) to denote Christians of all ages and characters. Beza, and many other critics, suppose that St. John here addresses the whole body of Christ’s disciples, as their common instructer, (see on 1 John 2:1,) whom he afterward divides into three classes. In support of this opinion, it may be observed, 1st, That the word by which, in the distribution, he expresses young Christians, is παιδια, which properly means young children, and not τεκνια, which, it seems, should be here rendered dear, or beloved children; 2d, That the reason which St. John assigns for writing to those to whom he gives the latter appellation, namely, that their sins were forgiven them, through Christ, is applicable to the whole body of believers; and was a strong reason, for such of them as John addressed, not to love the world, &c.

Verse 13
1 John 2:13. Here he distributes the whole body of Christians into three classes, according to their different standings in the faith, and their proficiency in Christian knowledge and holiness; namely, fathers, young men, and young children. The fathers were the most ancient believers, who had made the greatest progress in the knowledge, experience, and practice of true religion. Young men were those in the greatest vigour of the spiritual life, and who were considered by the apostle as soldiers fighting under Christ against the powers of darkness. Little or young children were the newly converted, who, being under instruction, were called in the first age catechumens. Fathers, ye have known him that is from the beginning — You have attained to a more perfect and intimate acquaintance with the Ancient of Days, (Daniel 7:9,) the eternal God, than others, though true believers, and with Christ, who is from the beginning, 1 John 1:1; and therefore you should more diligently keep his commandments, (1 John 2:3-4,) and this particularly of loving one another. Instead of, Ye have known him, who is from the beginning, Macknight reads, Ye have known him from the beginning, and paraphrases the clause thus: “Old Christians, I write to you what follows, (1 John 2:15,) because you have known Christ, his doctrine, and precepts, and manner of life, from the beginning, and must know that what I am going to write is his precept.” I write unto you, young men — Who are in the flower of your spiritual age, and are strong in grace, vigorous Christians, 1 John 2:14; because ye have already overcome the wicked one — Have resisted his strongest temptations to apostacy; or, more at large, you have manifested your spiritual strength in your conflicts with, and conquests over the devil, and his associates, the world and the flesh; and therefore take heed you be not hereafter foiled by them. I write the same precept unto you, young children — Or new converts; of short standing in grace, and of little knowledge, strength and experience in divine things; because ye have known the Father — As your Father, (though ye have not yet overcome,) by the Spirit witnessing with your spirits that you are the children of God. In other words, As children in the first place learn to know their parents, so you have attained to some saving knowledge of God your heavenly Father, and of his willingness and power to support and strengthen you, and therefore you must take care to conduct yourselves at all times as his loving and obedient children.

Verse 14
1 John 2:14. I have written, &c. — He repeats almost the same words, in order that they might the more regard them. As if he had said, Observe well what I now write. He speaks very briefly and modestly to those who needed not much to be said to them, as having that deep acquaintance with God, which comprises all necessary knowledge; young men, ye are strong — In God and his grace, Ephesians 6:10; in faith, hope, love, and in prayer; and the word of God abideth in you — Deeply rooted in your hearts, whereby you have often foiled your great adversary. Macknight thus paraphrases the verse: “Old Christians, I have written to you to walk even as Christ walked, (1 John 2:6,) by loving your brethren as he loved you, 1 John 2:8; because ye have known him from the beginning, and have been deeply affected with the knowledge of his love. Vigorous Christians, I have written the same precept to you, (1 John 2:8,) because ye are strong in all the Christian virtues, through the word of God abiding in you, and ye have already overcome the devil.”
Verses 15-17
1 John 2:15-17. To you all, whether fathers, young men, or little children, I say, Love not the world — Pursue your victory by overcoming the world, and all the temptations which may assault you from it, whether from prosperity or adversity, from riches or poverty, honour or reproach, pleasure or pain, life or death; from the persons of the world, or from the things that are in the world — Whether they assault you through the medium of your senses, or your appetites and passions. If any man love the world — Esteem, desire, or pursue it, or any thing in it, inordinately, so as to place his happiness in the enjoyment of it; the love of the Father is not in him — There being a real inconsistency between the love of the world and the love of God; between being carnally minded, esteeming, desiring, and pursuing immoderately visible and temporal things, which is death, and being spiritually minded, having our thoughts and affections set on invisible and heavenly things, which is life and peace, Romans 8:6. For all that is in the world — That is tempting and alluring; the lust — επιθυμια, the desire; of the flesh — The pleasure arising from gratifying the outward senses, whether of the taste, smell, or touch, or the bodily appetites; the desire of the eyes — Those things, which, being seen by the eyes, are earnestly desired and sought after, and which they take pleasure in beholding, especially riches, including also the pleasures of imagination, (to which the eye chiefly is subservient,) of that internal sense whereby we relish whatever is grand, new, or beautiful; and the pride of life — Those things wherein men are wont to take the greatest pride, and which chiefly feed pride of heart; all that pomp in clothes, houses, furniture, equipage, manner of living, things which generally procure honour from the bulk of mankind, and so gratify pride and vanity. It therefore directly includes the desire of praise, and, remotely, covetousness. All these desires are not of the Father, but of the world — That is, from the prince of this world, or from that corruption of nature that prevails in worldly men. And the world passeth away — Namely, all the enjoyments of the world; and the desire thereof — All that appears desirable in it, and causes it to be so much sought after; or all that can gratify the above-mentioned desires, passeth away with it; but he that doeth the will of God — That loves him, and not the world, and seeks happiness in him, and not in worldly things, abideth in the enjoyment of what he loves, and makes the object of his pursuit, for ever.

Verse 18
1 John 2:18. Little, or young, children — The former caution against the love of the world belongs chiefly to old experienced Christians, or those who have attained some considerable knowledge and experience in divine things, because they are most apt to offend in that particular; this against seducers belongs chiefly to younger Christians, who are less established, and therefore more liable to be seduced. It is the last time — Greek, εσχατη ωρα εστι, it is the last hour, namely, as some understand it, of the duration of the Jewish Church and state, a sense of the expression which is favoured by the consideration that it was the period in which our Lord had foretold the rise of many false Christs. And therefore the apostle here cautions them against such deceivers, intimating, at the same time, for their encouragement and comfort, that the power of their persecutors, the Jews, would speedily be broken. Doddridge, however, Wesley, and many others, by the last hour, or last time, here understand the last dispensation of grace. As if the apostle had said, “The last dispensation that God will ever give to the world is now promulgated, and it is no wonder if Satan endeavour, to the utmost, to adulterate a system from which his kingdom has so much to fear.” And as ye have heard that antichrist shall come — ερχκεται, cometh. “The word αντιχριστος, antichrist, is nowhere found but in John’s first and second epistle. It may have two meanings. For if the preposition αντι, in αντιχριστος, denotes in place of, the name will signify one who puts himself in the place of Christ: consequently antichrist is a false Christ. But if the preposition denotes oppositions, antichrist is one who opposeth Christ. The persons to whom this epistle was written had heard of the coming of antichrist in both senses of the name. For the first sort of antichrists were foretold by our Lord, Matthew 24:5 : Many shall come in my name, saying, I am Christ, and shall deceive many. The second sort were foretold Matthew 24:11, Many false prophets will arise and deceive many. From what John hath written, 1 John 2:22 of this chapter, and chap. 1 John 4:3-4; 1 John 2:7, there is reason to think that by antichrist he meant those false prophets, or teachers, who were foretold by our Lord to rise about the time of the destruction of Jerusalem, and who were now gone abroad. Some of these denied the humanity of Jesus Christ, others of them denied his divinity; and as both sorts opposed Christ, by denying the redemption of the world through his death, it is probably of them chiefly that John speaks in his epistles. When the apostle mentions these false teachers collectively, he calls them the antichrist in the singular number, as St. Paul called the false teachers collectively, of whom he prophesied, 2 Thessalonians 2:3, the man of sin. But when John speaks of these teachers as individuals, he calls them many antichrists, in the plural number.” — Macknight. Thus also Mr. Wesley: “Under the term antichrist, or the spirit of antichrist, he includes all false teachers as enemies to the truth; yea, whatever doctrines or men are contrary to Christ. It seems to have been long after this that the name of antichrist was appropriated to that grand adversary of Christ, the man of sin, 2 Thessalonians 2:3.” Even now are there many antichrists — Many seducers revolted from Christianity, (1 John 2:19,) who were actuated by an antichristian spirit, and do secretly undermine the interest of Christ, and so make way for the grand antichrist. The preterit tense, γεγονασι, is here used to signify, not only the existence of many antichrists at that time, but also that there had been many antichrists who had gone off the stage; whereby we know that it is the last time — The last hour of the Jewish state, namely, by Christ’s prediction, Matthew 24:24.

Verse 19
1 John 2:19. They went out from us — Separated themselves from the communion of the true church of Christ. Hence it is one of the marks of antichrist, that he had been once in the Christian Church, and a teacher by profession, but had left it or apostatized; but they were not of us — When they went, their hearts were before departed from God; for if they had been of us — Had been inspired by the same spirit wherewith we are inspired; they would, no doubt, have continued with us — For upright men, of a pure intention, would never have seen any cause to leave us, and divine grace would have preserved such from being overcome by the temptations of these artful deceivers; but they went out — They were permitted to apostatize outwardly; that they might be made manifest — See 1 Corinthians 11:19. (This was made manifest by their going out;) that they were not all of us — Sound members of our body, really believing the same truths which we believe, and partaking of the same grace which we partake of.

Verse 20
1 John 2:20. But ye have an unction — χρισμα, a chrism, (perhaps so termed in opposition to the name of antichrist,) an inward teaching from the Holy Ghost, whereby ye know all things — Necessary for your preservation from these seducers, and for your eternal salvation. There seems to be no proof that the apostle here, as some suppose, was addressing those of the primitive Christians only who were endowed with extraordinary gifts, especially the gift of discerning spirits. It rather appears, that through the whole epistle he is addressing true Christians in general, that is, divinely illuminated, justified, and regenerated persons, all of whom are represented in this very epistle as dwelling in God, and God in them, and as knowing that he dwelt in them by the Spirit which he had given them, 1 John 3:24; 1 John 4:16; which is perfectly agreeable to the doctrine of the other apostles, particularly of St. Paul, who represents believers in general as the temple of God, having the Spirit of God dwelling in them, 1 Corinthians 3:16; 1 Corinthians 6:19; 2 Corinthians 6:16; Ephesians 2:22 : and who declares positively, that if any man have not the Spirit of Christ he is none of his, Romans 8:9; and that only they who are led by the Spirit of God are the sons of God, Romans 8:14. Now, this Spirit, which all true believers possess, at least in his ordinary graces, as a Spirit of light and life, of love, peace, and joy, of holiness and happiness, is a Spirit of truth as well of grace, and leads those on whom he is conferred into at least all essential truth; all the grand leading doctrines of the gospel, which would sufficiently secure those to whom the apostle wrote against the seducing teachers, the antichrists here referred to.

Verses 21-23
1 John 2:21-23. I have not written unto you — In the manner I have done; because ye know not the truth — In which case I must have entered largely into the discussion of this matter; but, on the contrary, I have contented myself with these short intimations; because ye know it — Approve of and embrace it, and I am desirous to confirm you in the knowledge of it; and because no lie is of the truth — No false doctrine can proceed from, or agree with, that gospel which you have embraced; in other words, that all the doctrines of these antichrists are irreconcilable to it. Or perhaps the doctrine, contrary to that which was taught by the apostles, may be called a lie, because the teachers who propagated such doctrines knew them to be false, especially the doctrines which they propagated concerning the person and actions of Christ. They, therefore, in particular are called ο ψευστης, the liar, as in the next clause. Who is the liar — The false teacher foretold to come before the destruction of Jerusalem; but he that denieth that Jesus is the Christ — Who is guilty of that lying but he who denies the truth which is the sum of all Christianity? That Jesus is the Christ, that he is the Son of God, that he came in the flesh, is one undivided truth; and he that denies one part, in effect denies the whole. He is antichrist — He deservedly bears that name; that denieth the Father and the Son — Denies God to be the Father of Christ, by denying Christ to be his Son. Or who, in denying the Son, denies the Father also. He denies the Son directly, and by consequence denies the Father, who testified by a voice from heaven that Jesus was his Son, and by all the miracles which Christ wrought. Whosoever denieth the Son — Even the only-begotten and eternal Son of God, either in his person, his natures, offices, or merits. The same hath not the Father — Has no interest in him as his Father, since that is obtained only through Christ; and, consequently, he hath not communion with the Father. But he that truly and believingly acknowledgeth the Son, hath communion with the Father also — The last clause of this verse, in our English Bible, is printed in italic letters, to show that it is not in the common Greek copies. Beza, however, hath inserted it in his edition of the Greek Testament, on the authority of some ancient MSS., and of the Syriac and Vulgate versions. Mill also, on this verse, mentions a number of MSS. which have this clause. Estius reckoned it genuine, as did Doddridge, who says, “It is to be found in so many good MSS. that I cannot but believe it made a part of the original, by whatever accident it was omitted in some early copy, to which, as it seems, too much regard has been paid.”

Verse 24-25
1 John 2:24-25. Let that therefore abide in you — Namely, that doctrine concerning the Father and the Son; which ye have heard from the beginning — Of the preaching of the gospel: retain a firm belief of it, and let your minds be so impressed with a sense of its certain truth and infinite importance, that it may have the desired influence on your spirit and conduct. If that which ye have heard, &c., shall remain fixed and rooted in you — If you persevere in the faith of the gospel, and show that you do so by your life and conversation; ye also shall continue in the Son and in the Father — Genuine members of Christ’s mystical body, and consequently in the love of God, and in communion with him. And, to encourage you in this, remember the promise, that he, the Son, hath made to us, if we abide in him, even eternal life.
Verse 26-27
1 John 2:26-27. These things — From 1 John 2:21; have I written unto you — St. John, according to his custom, begins and ends with the same form, and having finished a kind of parenthesis, (1 John 2:21-26,) continues (1 John 2:27) what he said 1 John 2:20; concerning them that would seduce you — That is, I say it to arm you against the solicitations of those who endeavour to draw you from the truth and grace of the gospel; from the experience and practice of real Christianity. But the anointing — The spirit of illumination; which ye have received of him — Who hath given you the promise of eternal life; abideth in you — Continually and powerfully; and — In consequence thereof; ye need not that any man teach you — Namely, the principles of Christ’s religion, and things necessary to salvation; (see on Jeremiah 31:34; Hebrews 8:11;) but as the same anointing teacheth you — Which is always the same, always consistent with itself. See on 1 John 2:20. But this does not exclude men’s need of being taught by them that partake of the same anointing, much less their need of being put in remembrance of the things they already know, and being confirmed therein. Teacheth you of all things — Which it is necessary for you to know; and is truth — Certain and infallible; and is no lie — Like that which antichrist teaches. And as it — The truth I speak of; hath taught you, ye shall abide in him — In Christ, and in the belief and profession of his truth. The whole discourse, from 1 John 2:18 to this, is peculiarly adapted to young Christians, whom he terms little children.
Verse 28-29
1 John 2:28-29. And now, little — Or rather, beloved, children, (for, having finished his address to each, he now returns to all in general,) abide in him — Maintain your union with and interest in him, by living a life of faith, love, and new obedience; of prayer, watchfulness, and self-denial; that when he shall appear — As he assuredly will, in his own glory and in that of his Father, with all his holy angels; we may have confidence, (a modest expression,) and not be ashamed before him at his coming — And put to confusion. O how will you, ye Jews, Deists, and nominal Christians, and especially ye apostates from the faith, and all who, having begun in the Spirit, end in the flesh, be ashamed before him in that day! But how certainly may all, who approve their fidelity to him, expect from his mercy and love a gracious reception, and an abundant reward! If ye know — That is, as certainly as you know; that he is righteous, so surely ye know also that every one — And none else; that doeth — That practiseth; righteousness — From a believing, loving heart; is born of him — Is regenerated and made a new creature by the power of God’s Spirit, (John 1:13,) and so is made like him by partaking of the divine nature, 2 Peter 1:4. For all his children are like himself. 

03 Chapter 3 
Verse 1
1 John 3:1. The apostle, in the last verse of the preceding chapter, having declared that every one who worketh righteousness is born of God, begins the chapter with an exclamation expressive of his high admiration of the love of God in calling them his children, although they are not acknowledged to be such by the men of the world, because carnal men have no just notion of the character of God. Behold what manner — The word ποταπην, thus rendered, signifies both how great, and what kind; of love — Love immense, condescending, and kind, compassionate, forgiving, patient, forbearing, sanctifying, comforting, enriching, exalting, and beautifying, the Father — Of universal nature, of men and angels, and of our Lord Jesus Christ; hath bestowed on us — Fallen and depraved creatures, sinful, guilty, and dying; that we should be called sons, ( τεκνα, children,) of God — Should be accounted, acknowledged, and treated by him as such; should be brought so near, and rendered so dear to him; should have free access to him, as children to a father, and be taken under his peculiar direction, protection, and care, and constituted his heirs, and joint-heirs with his only-begotten and beloved Son: and all this on the easy condition of turning to him, in repentance, faith, and new obedience. Therefore the world — The carnal and worldly part of mankind; knoweth us not — Is not acquainted with our true character, our principles and practices, our disposition and behaviour, our present privileges and future expectations; and therefore does not acknowledge us for what we really are, nor esteem and love us, but hates and persecutes us; because it knew him not — God’s eternal and only-begotten Son, through whom we have received the adoption, but accounted him a sinner, an impostor, and a blasphemer, and crucified him as such. As if he had said, Since the enmity of carnal men against the divine will, and the divine nature, is so great that Christ himself, the image of the invisible God, inhabited by the fulness of the Deity, was unknown and hated when he dwelt in the flesh, it is no wonder that we are hated also in those respects in which we resemble him. Nevertheless,

Verse 2
1 John 3:2. Beloved — It is a most certain and joyful truth, that now are we, who believe on God’s Son with our heart unto righteousness; the children of God — And, persevering in that faith, we shall be acknowledged as such before men and angels in the day of final accounts; a truth which draws after it a long train of glorious consequences. For the happy condition we shall be in hereafter exceeds all that we can now conceive; and it doth not yet appear — Even to ourselves, though supernaturally enlightened by the Spirit of wisdom and revelation; what we shall be — How pure and holy, intelligent and wise in our souls, how spiritual and glorious in our bodies, how exalted in dignity, how great in power, how rich in inheritance, how happy in enjoyments! But we know — In the general, on the testimony of him who cannot lie; that when he — The Son of God; shall appear, we shall be like him — In all these respects; our souls perfectly conformed to his wise and holy soul, our bodies to his immortal and glorious body, and that we shall share with him in his felicity, honour, and riches, world without end. For we shall see him as he is — Which it would be impossible we should do if we were not like him. Or rather, as perhaps the apostle chiefly means, the great privilege being granted us, of seeing him as he is, the sight of him will transform us into his likeness. “The sight of God,” [in Christ,] as Archbishop Tillotson proves at large, (see his works, vol. 3. p. 194,) “is put to express the knowledge and enjoyment of him, because of its excellence and dignity, its largeness and comprehension, its spirituality and quickness, its evidence and certainty.” The apostle alludes to Christ’s words, which he has recorded in his gospel, (John 17:24,) Father, I will that they whom thou hast given me be with me where I am, that they may behold my glory which thou hast given me: and therefore is speaking, not of a transient, but of an abiding sight of Christ, as is plain, because only such a view of him could be a reason for our being like him. And since we are to live with him for ever, our bodies must be fashioned like to his body, corruptible bodies not being capable, in the nature of things, of inheriting the kingdom of God. And with respect to our minds, the seeing of Christ as he is cannot be supposed effectual to make us like him, unless it be an abiding sight; which, by exciting in us an admiration of his glories, esteem for his excellences, gratitude for his goodness, love to his person, delight in his will, with all wise, holy, and happy affections, will assuredly produce that happy effect. At the day of judgment, it is probable that the wicked will have a transient sight of Christ as he is, but will not thereby be made like him, in body or mind.

Verse 3
1 John 3:3. And every man that hath this hope in him — An expectation of seeing Christ as he is, built on a solid foundation, namely, the foundation of being a child and heir of God; purifieth himself — By applying to, and confiding in, the purifying blood of Christ, with a penitent, believing heart; by earnestly praying for and receiving the purifying Spirit of God; by obeying the purifying word, (1 Peter 1:22,) and by exercising purifying faith in the truths and promises of the gospel, Acts 15:9 : even as he is pure — The person who is inspired with this well-grounded hope, will keep before his eyes the pure and holy character of Christ, as the mark to which he is to press, that he may be prepared to receive the prize of his high calling of God in Christ Jesus, (Philippians 3:14,) it being God’s will and pleasure that believers should be conformed to the image of his Son, in order to their having the high honour and great happiness of dwelling with him, Romans 8:29; and that they should not expect to enjoy the privilege of sitting down at the marriage-feast, unless they had previously put on the wedding-garment. Mark this, reader: and give up all hope of being admitted into heaven hereafter, without a conformity to Christ in holiness here.

Verse 4-5
1 John 3:4-5. The truth asserted in the preceding verse is so important, and the apostle knew so well that carnal men would be prone to flatter themselves that they might be admitted into heaven after they die, without being holy while they live, that he here enlarges on the important subject. Whosoever committeth sin — That is, as the apostle here means, known sin, whether by doing actions which God hath forbidden, or by omitting duties which he hath enjoined, or by uttering words which are false, profane, slanderous, malicious, passionate, or trifling and foolish; or by indulging tempers contrary to those of Christ; transgresseth also the law — The holy, just, and good law of God, and so sets his authority at naught; for sin is the transgression of the law — Which is implied in the very nature of sin. The apostle’s meaning is, That no one should think lightly of his sins, because every sin, even the least, being a violation of the law of God, if not repented of and pardoned, through faith in Christ, will most certainly be punished. And ye know that he, Christ, was manifested — That he came into the world for this very purpose; to take away — The guilt, power, and pollution of our sins — By his atoning sacrifice, and the sanctifying influences of his word and Spirit; and in him is no sin — So that he could not suffer on his own account, but to expiate our sins, and to make us like himself.

Verse 6
1 John 3:6. Whosoever abideth in union and fellowship with him — By loving faith; sinneth not — Doth not commit known sin, while he so abideth: whosoever sinneth — Transgresseth any known law of God; hath not seen him, neither known him — His views and knowledge of him have been so superficial that they deserve not to be mentioned, since they have not conquered his love of sin, and the prevalence of it, and brought him to a holy temper and life. Or he has not attained to, or has not retained, a spiritual, experimental acquaintance and communion with him. For, certainly, when a person sins, or transgresseth any known law of God, the loving eye of his soul is not fixed upon God; neither doth he then experimentally know him, whatever he did in time past. Macknight thinks it probable that “some of the heretical teachers, condemned by the apostle in this epistle, to make their disciples believe that their opinions were derived from Christ, boasted their having seen and conversed with him during his ministry on earth, consequently that they knew his doctrine perfectly. But the apostle assured his children that, if these teachers, who avowedly continued in sin, had ever seen or conversed with Christ, they had utterly mistaken both his character and his doctrine.”

Verses 7-10
1 John 3:7-10. Little, or beloved children, let no man deceive you — In this important matter, by vain words, however serious and plausible they may seem to be. For a being, himself immutably holy, can never dispense with the want of holiness in his intelligent creatures. The apostle’s words imply, that some pretenders to inspiration had endeavoured to deceive the brethren, by teaching what the apostle here condemns. And as it is a solemn address of the apostle to the disciples, it shows the importance of the matter which it introduces. He that uniformly doeth, or practiseth, righteousness, in all the known branches of it, is righteous, even as, or because, he, Christ, is righteous — He is righteous after Christ’s example. The apostle speaks of that practical righteousness which is consequent on justification and regeneration, when, being created anew in Christ Jesus, (Ephesians 2:10,) we have both inclination and power to maintain an unblameable conduct, and all good works. He that committeth sin — That knowingly transgresses God’s law, is a child, not of God, but of the devil; for the devil sinneth — That is, hath sinned; from the beginning — Was the first sinner in the universe, and has continued to sin ever since. For this purpose the Son of God was manifested — In our flesh, lived, and died, and rose again for us; that he might destroy the works of the devil — Namely, all error, sin, and misery. And will he not perform this for, and in, all that trust in him? The word; λυση, rendered destroy, properly means to dissolve, or demolish, and implies the demolition of that horrible fabric of sin and misery which Satan, with such art, industry, and malice, hath reared in this our world. Whosoever is born of God — Is truly regenerated by divine grace, through living faith, and received into the number of God’s children; doth not — Knowingly and voluntarily; commit sin; for his seed — The incorruptible seed of the word of God, (1 Peter 1:23; James 1:18,) accompanied with his Spirit, (John 3:6,) or a divine principle of living, loving, and obedient faith; remaineth in him — Implanted in his inmost soul; and he cannot sin — It would be contrary to the nature of that divine principle which is implanted in him, that he should sin; that principle having not only manifested to him the infinite evil and destructive consequences of sin, but produced in him a fixed hatred to it, and given him power over it; because he is born of God — Is inwardly and universally changed. In this — Or by this mark; the children of God are manifest, &c. — It manifestly appears, to all who have understanding to judge in spiritual matters, who are the children of God and who are not, namely, by their committing or not committing known sin. Whosoever doeth not righteousness — Does not live a holy and righteous life; is not of God — Is not one of his true children; neither he that loveth not his brother — With such a love as the apostle proceeds to describe and insist upon. Here the apostle passes from the general proposition respecting universal holiness, to a particular branch of it, namely, brotherly love.

Verses 11-14
1 John 3:11-14. For, &c. — As if he had said, I have just declared that the want of brotherly love is a proof that a man is not of God, and a little consideration may convince you of the truth of the assertion: for this is the message that ye heard of us — The apostles and ministers of Christ; from the beginning — Of our ministry among you; that we should love one another — A doctrine frequently inculcated by our Lord Jesus in person: not as Cain, (see the margin,) who was of the wicked one — Who showed he was a child of the devil, by killing his brother. And wherefore slew he him? — For any fault? No: but just the reverse; for his goodness. Because his own works were evil — In a very high degree; and his brother’s righteous — And he could not bear that his brother’s sacrifice was accepted of God while his own was rejected; a circumstance that, instead of humbling him and bringing him to repentance, as it ought to have done, only excited his envy and hatred, which at length settled into the most rancorous malice, and produced that horrible effect. Marvel not, &c. — As if he had said, Since there is a great deal of the same malignant temper remaining in the carnal part of mankind, and there are many who are, in that sense, though not by natural descent, of the seed of Cain, marvel not if the world hate you — Remembering they lie in the wicked one, and are under his influence. We know, &c. — That is, we ourselves could not love our brethren, unless we were passed from spiritual death to spiritual life — That is, unless we were born of God. He that loveth not his brother abideth in death — Namely, in spiritual death, and is obnoxious to eternal death. In other words, he is not born of God: and he that is not born of God cannot love his brother. See on chap. 1 John 4:7. Reader, observe this: all mankind, being born in sin, are in a state of spiritual death, and in the way to eternal death, till they are born again; and none are born again who do not truly love both God and his people.

Verse 15
1 John 3:15. He, I have just said, who loveth not his brother, abideth in death; is void of the life of God: for whosoever hateth his brother — And there is no medium between loving and hating him; is — In God’s account; a murderer — Every degree of hatred being a degree of the same temper which moved Cain to murder his brother. And no murderer hath eternal life abiding in him — But every loving believer hath. For love is the beginning of eternal life. It is the same in substance with future felicity and glory. The word ανθρωποκτονος, here rendered murderer, is by Macknight translated a manslayer, who, as he observes, differs from a murderer as manslaughter differs from murder: adding, “The hatred of one’s brother may be the occasion, by accident, of putting him to death. For he who indulgeth hatred to his brother, lays himself open to the influence of such passions as may hurry him to slay his brother. So our Lord tells us, in his explication of the precept, Thou shalt not kill, Matthew 6:21. For he mentions causeless anger and provoking speeches as violations of that command, because they are often productive of murder.”

Verse 16-17
1 John 3:16-17. Hereby perceive we the love of God — The word God is not in the original: it seems to be omitted by the apostle just as the name of Jesus is omitted by Mary, when she says to the gardener Sir, if thou hast borne him hence, &c., John 20:15; in which place there is a very emphatical language, even in silence. It declares how totally her thoughts were possessed by the blessed and glorious subject. It expresses also the superlative dignity and amiableness of the person meant; as though he, and he alone, were, or deserved to be, both known and admired by all. Because he laid down his life — Not merely for sinners, but for us in particular. From this truth believed, and salvation received by that faith, the love of Christ, and, in consequence thereof, the love of the brethren, take their rise, which may very justly be admitted as an evidence that our faith is no delusion. But whoso hath this world’s good — Worldly substance, far less valuable than life; and seeth his brother have need — (The very sight of want knocks at the door of the spectator’s heart;) and shutteth up — Restraineth, whether asked or not; his bowels of compassion — Excited, it may be, by the view of misery; how dwelleth the love of God in him? — Certainly not at all, however he may talk of it, as the next verse supposes him to do. Thus the apostle having, in the preceding verse, observed, that we know the love of Christ by his laying down his life for us, and that the consideration of his love to us should induce us “so to love him as, at his call, to lay down our lives for the brethren; here tells us, that if, so far from laying down our lives for them, we refuse them, when in need, some part of our worldly goods to support their lives, the love of God can in no sense be said to be in us.”

Verses 18-20
1 John 3:18-20. My beloved children, let us not love merely in word or in tongue — Contenting ourselves with complimental expressions of regard, or with giving our Christian brethren nothing but fair speeches; but in deed and in truth — Let our actions approve the sincerity of our professions, and, by relieving them in their necessities and straits, let us show that we sincerely love them. And hereby — εν τουτω, in this, by being compassionate, kind, and bountiful, according to our ability; we know — We have a satisfactory evidence by this real, operative love; that we are of the truth — That we have true faith, and are the genuine disciples of Christ and children of God; and shall assure our hearts before him — Shall enjoy an assurance of his favour, and the testimony of a good conscience toward God. The heart, in St. John’s language, is the conscience. The word conscience is not used in his writings. For if we have not this testimony; if in any thing our heart — Our conscience, condemn us, much more does God, who is greater than our heart — An infinitely more holy and impartial Judge; and knoweth all things — So that there is no hope of hiding it from him.

Verse 21-22
1 John 3:21-22. Beloved, if our heart condemn us not — If our conscience, duly enlightened by the word and Spirit of God, and comparing all our thoughts, words, and works with that word, pronounce that they agree therewith; then have we confidence toward God — Our consciousness of his favour continues, with liberty of access to him, and intercourse with him; and we have this further blessing, that whatsoever we ask — According to his will; we receive of him — Or shall receive in the time, measure, and manner which he knows will be most for his glory and for our good. This general declaration must be limited by the conditions which in other passages of Scripture are represented as necessary in order to our petitions being granted by God: such as, that we ask things which his word authorizes us to ask, 1 John 5:14-15; and that we ask them in faith, James 1:6; or in a full persuasion of, and reliance upon, his wisdom, power, and goodness; and with sincerity and resignation. Such prayers they who live in his fear and love, and comply with his will, as far as they know it, walking before him in holiness and righteousness, may expect will be heard and answered.

Verse 23-24
1 John 3:23-24. And this is his commandment, That we should believe, &c. — Namely, all his commandments: in one word, That we should believe and love — In the manner and degree which he hath taught. This is the greatest and most important command that ever issued from the throne of glory. If this be neglected, no other can be kept; if this be observed, all others are easy. And he that keepeth his commandments — That thus believes and loves; dwelleth, or abideth in him — In Christ Jesus, or in God the Father; and he — Christ, or the Father; in him — This seems to be an allusion to our Lord’s words, John 14:23; If a man love me, he will keep my words, and my Father will love him, and we will come unto him, and make our abode with him. That is, in this way we obtain fellowship with the Father, as well as with the Son; yea, the most intimate acquaintance, friendship, and communion, and are thereby made unspeakably happy; and hereby we know that he abideth in us — That we have this intimate union and communion with him; by the Spirit which he hath given us — The Spirit of adoption and regeneration, witnessing with our spirits that we are his children, and producing in us love, joy, and peace, holiness and happiness. 

04 Chapter 4 
Verse 1
1 John 4:1. Because the Gnostics and other heretics, in the first age, to gain the greater credit to their erroneous doctrines, assumed to themselves the character and authority of inspired teachers, John put his disciples in mind, (1 John 2:27,) that they had an unction from the Holy Spirit, by which they were enabled to judge with certainty, both of teachers and of their doctrine. He therefore, in this chapter, commands them not to believe rashly every teacher who pretended to be inspired, but to try the inspiration by which any preacher professed to speak, whether it was from God or from evil spirits; that after trial they might know whom it was their duty to attend to, and whom they ought to disregard and reject. And to secure them, as far as possible, from being deceived, he especially desires them to consider whether the teacher, who came to them, pretending to inspiration, held the great and fundamental doctrines of the gospel, which all the teachers, really inspired of God, regularly and uniformly maintained. His words may be paraphrased as follows: Believe not every spirit — By which any teacher is, or professes to be, actuated: or, believe not every teacher who pretends to be inspired by the Spirit of God; but try the spirits — Namely, whether they are of God — By the rule which God hath given. We are to try all spirits by the written word: To the law and to the testimony! If any man speak not according to these, the spirit which actuates him is not of God. Because many false prophets — Or false teachers; are gone forth into the world — With an intention to draw disciples after them. 

Verse 2
1 John 4:2. Hereby — By the following plain mark; know ye the Spirit of God — In a teacher. Every spirit — Of a teacher; that confesseth that Jesus Christ is come in the flesh, is of God — Doddridge, with many other commentators, reads this clause, Every spirit that confesseth Jesus Christ, who is come in the flesh, is of God: that is, that confesseth him to be the Messiah, the Son of God, the Saviour of the world, and that both with heart and voice, sincerely believing him to be such, and behaving to him and confessing him as such, though this might expose them to the loss of all things, even of their property, liberty, and lives. This must be acknowledged to be a perfectly Scriptural and very proper mark of trial, proving those in whom it was found to be possessed of the Spirit of God and of Christ. Nevertheless, it must be acknowledged, though the original words, ο ομολογει ιησουν χριστον εν σαρκι εληλυθοτα, might bear this rendering, they much more favour the sense given them in our translation, signifying, literally and exactly, that confesseth Jesus Christ hath come in the flesh. This imports two things: 1st, That Jesus is the Christ, whose coming was foretold by the Jewish prophets, in opposition to the unbelieving Jews; a truth which those who confessed, whether in Judea or in the Gentile countries, exposed themselves to the danger of having their goods spoiled, and their bodies imprisoned, if not also tortured and put to death. So that those who voluntarily made this confession, manifested that they preferred Christ and his gospel to all other things whatever. The clause imports, 2d, That this great personage, the Messiah, the Son of God, had really come in the flesh, and had a real human nature, in opposition to a sect which arose very early in the Christian Church, called the Docetæ, who would not allow that Christ had a real body, and that he really suffered, died, and rose again. This sect St. John seems to have had in his eye throughout this epistle. Hence, in the very beginning of it, he speaks of seeing, hearing, and handling Christ; and here, to the fundamental article of Jesus’s being the Messiah, he adds, that he came in the flesh; with which doctrine his atoning for sin by the sacrifice of himself, and his rising from the dead, the first-fruits of them that sleep, were closely and necessarily connected, and therefore the acknowledgment of it was a point of the greatest importance.

The Socinians indeed contend, that to confess Jesus Christ hath come in the flesh, means simply to confess that he was a mere man: and from this they infer that he had no existence before he was conceived of his mother. In proof of their sense of the clause, they cite Hebrews 2:14, where the writer says he partook of our flesh and blood. Now, though it may be true that these words import nothing more than that Christ was a man, like other men, St. John’s words, hath come in the flesh, have evidently a more extensive meaning. For, as Bishop Horsley observes, the sense of a proposition ariseth, not from the meaning of a single word contained in it, but from the union of the whole into one sentence, especially if that union suggests any circumstance by which the sense of the proposition is modified. This is the case of the clause, hath come in the flesh; words which, while they specify the manner of his coming, imply that he might have come in a different manner if he had pleased. Accordingly the apostle hath used the verb to come in that sense 1 John 5:6. This is he who came by water and blood, even Jesus Christ; not by water only, but by the water and the blood. For his meaning plainly is, that Jesus came attested as the Christ by water and blood jointly, although he might have come attested by either of these separately; and that Jesus existed as the Christ before he came attested by the water and the blood. Thus the clause, hath come in the flesh, implies that he might have come in another manner than in the flesh, namely, in the form of God, as mentioned Philippians 2:6-7. It implies that he existed before he came in the flesh, and chose to come in that manner, rather than in any other; consequently that he is more than a mere man. That Jesus Christ might have come in another manner, was the opinion of Clemens Romanus, one of the apostolical fathers mentioned Philippians 4:3 : for in his epistle to the Corinthians, he saith, “The sceptre of the majesty of God, our Lord Jesus Christ, came not in the pride of pomp and arrogance, although he had it in his power; but in humility, as the Holy Spirit spake concerning him.” See Macknight, and Bishop Horsley’s 5th letter to Priestley.

Verse 3
1 John 4:3. Every spirit that confesseth not that Jesus Christ is come in the flesh — That doth not acknowledge him to be the true Messiah, as above observed, and that he came in that particular manner, though he might have come otherwise; is not of Gods — “To determine whether the Socinian interpretation of the clause, hath come in the flesh, expresses the apostle’s meaning, let that interpretation be substituted for the expression of which it is the interpretation, and the passages under consideration will run thus: 1 John 4:2, Every spirit, every teacher, calling himself inspired, who confesseth Jesus Christ hath come a mere man, is from God; 1 John 4:3, And every spirit who doth not confess Jesus Christ hath come a mere man, is not from God. Wherefore, as St. John is here giving marks by which true and false teachers were to be distinguished, if the Socinian sense of the phrase, hath come in the flesh, be just, he hath made it the mark of a true teacher, that he confesseth Jesus Christ as a mere man; and the mark of a false teacher, that he doth not confess Jesus Christ as a mere man, but affirmeth that he is more than a mere man; consequently, by so doing, St. John has condemned himself as a false teacher; because, having declared (1 John 4:15; 1 John 5:5) that Jesus Christ is the Son of God, he hath confessed that he is more than a mere man.” And also in his gospel, having told us, (John 1:14,) that the Word (who he had said, 1 John 4:1, was with God and was God) was made flesh and dwelt among us, and they beheld his glory, the glory as of the only-begotten of the Father, “he hath certainly confessed that Jesus Christ is more than a mere man: for whose glory did the apostles behold, if it was not the glory of the Word made flesh, the only-begotten of the Father, full of grace and truth? Wherefore, John having confessed that Jesus is the only-begotten Son of God, he cannot be supposed to have branded those teachers as deceivers, who did not confess Jesus Christ to be a mere man, but affirmed him to be more than a man; because, by so doing, he would have condemned himself as a false teacher.” And this is that spirit of antichrist which ye have heard, &c. — “From this, as well as from John 2:18, it appears that antichrist is not any particular person, nor any particular succession of persons in the church, but a general name for all false teachers in every age, who disseminate doctrines contrary to those taught by the apostles; especially if these doctrines have a tendency to derogate from Christ’s character and actions as the Saviour of the world.” — Macknight.

Verses 4-6
1 John 4:4-6. Ye — Who abide in the truth taught you from the beginning; are of God, and have overcome them — Namely, these seducers, in all their snares and delusions: that is, the doctrine to which you adhere has prevailed against those who deserve the name of antichrist, (as undoubtedly all who oppose the Christian interest in some measure did,) and as you have the true miraculous gifts of the Spirit among you, to which they falsely pretend, it is soon seen that the advantage is clearly on your side. Because greater is he that is in you — Namely, the Spirit of Christ; than he — The spirit of antichrist; that is in the world — The Son of God, who stands at the head of that interest in which you are embarked, and who aids you by the mighty communications of his Spirit, is infinitely too strong for Satan, the great head of the apostacy, and for all his confederates. Thus, the issue of the divine government will be, that truth and virtue shall be finally victorious over error and wickedness, because God, the Patron of truth and virtue, possesseth far greater power and wisdom than the evil spirits who promote error and wickedness. They — Those false teachers; are of the world — Of the number of those that know not God; therefore speak they of the world — From the principle, wisdom, and spirit, that actuate worldly men; and, of consequence, the world heareth them — Namely, with approbation. “Lest the faithful should be discouraged by the success which false teachers oftentimes have in spreading their errors, the apostle observes that their success arises generally from their accommodating their doctrines to the prejudices and evil inclinations of the world. Wherefore, from the prevalence of any doctrine no argument can be drawn in favour of its truth.” We — Apostles; are of God — Immediately taught and sent by him, and have approved ourselves to be so by such irresistible evidence, that I may now venture to say, he who knoweth God — And experiences the governing influence of his fear and love, heareth and regardeth us; but he who is not of God heareth not us — Neither believes nor obeys our word; but, by rejecting our testimony, attended as it is with such evidence, he proves himself destitute of all true religion. Hereby we know — From what is said 1 John 4:2-6; the spirit of truth, and the spirit of error — “This mark, by which St. John directed his disciples to judge of teachers, is not to be understood of their hearkening to the apostles personally, but of their receiving their doctrine with that submission which was due to persons inspired by the Spirit of God. Wherefore, though the apostles be all dead, yet as they still speak in their divinely-inspired writings, John, in this passage, declares that their writings are the test by which the disciples of Christ are to judge both of teachers and of their doctrine.”

Verse 7-8
1 John 4:7-8. Let us love one another — From the doctrine he has just been defending, he draws this exhortation: as if he had said, Think it not enough speculatively to admit the Christian doctrine, but let it be your great care to acknowledge it practically, and especially with respect to that most important article, brotherly love. The frequency and earnestness with which the apostle, in the present epistle, inculcates this love, is very remarkable. The greatest part of this chapter, and of chapter 3., is employed in pressing this duty. See also 1 John 2:8-11. For love is of God — Is from him as its source, and particularly enjoined by him as a duty of the greatest importance, and of absolute necessity, in order to our pleasing and imitating him. And every one that loveth is born of God — Every one, in whose heart this divine principle reigns, and conquers the selfish and contrary passions, shows by it that he is regenerated and transformed into the divine image; and that he knoweth God — By the teaching of his Holy Spirit, as the God of love, infinitely amiable in himself, and infinitely loving to his people. On the other hand, he that loveth not, whatever he may pretend, knoweth not God — Has no experimental and saving knowledge of him; for God is love — Its great fountain and exemplar. He enjoins it by his law, and produces and cherishes it by the influences of his Spirit; and the due contemplation of him will naturally inflame our hearts with love to his divine majesty, and to our fellow-creatures for his sake, whose creatures they are, and especially to his children, who love him, bear his image, and are peculiarly dear to him. This little sentence, God is love, brought St. John more sweetness, even in the time he was writing it, says Bengelius, than the whole world can bring. God is often styled holy, righteous, wise; but not holiness, righteousness, or wisdom, in the abstract, as he is said to be love: intimating that this is his darling, his reigning attribute; the attribute that sheds an amiable glory on all his other perfections.

Verse 9
1 John 4:9. In this was manifested the love of God — Namely, most eminently above all other instances thereof; because that God sent his only-begotten Son into the world — That is, evidently, sent him, who was his only-begotten Son before he was sent. “This,” as Macknight justly observes. “is an allusion to our Lord’s words, John 3:16, God so loved the world that he gave his only-begotten Son, &c. Christ is called God’s only-begotten Son, to distinguish him from all others, who in Scripture are called the sons of God; and to heighten our idea of God’s love to us, in giving a person of such dignity, and so beloved of God, to die for us. It is supposed, that by giving Christ the title of God’s only-begotten Son in this passage, the apostle intended to overturn the error of Ebion and Cerinthus, who affirmed that Christ was not God’s Son by nature, but that, like other good men, he was honoured with the title of God’s Son on account of his virtues; in which opinion these heresiarchs have been followed by some in modern times. They, however, who hold this opinion ought to show a reason why the epithet of the only begotten is appropriated to Christ.” That we might live through him — That the sentence of condemnation to the second death, to which we were obnoxious, might be reversed, and that being justified by living faith, and regenerated by the quickening Spirit of God, we might live a spiritual life in the divine favour, and in union with Christ here, and might be conducted to eternal life hereafter.

Verses 10-12
1 John 4:10-12. Herein is love — Worthy of our highest admiration; not that we loved God — First; for we were, on the contrary, in a state of enmity to him, in which, if we had remained unsolicited and untouched by his love and grace, we should have persisted and perished; but that he loved us — First, (1 John 4:19,) without any merit or motive in us to induce him to do it; and, in his boundless compassion to our necessities and miseries; sent his Son to be the propitiation for our sins — That is, to make atonement to his injured justice for them by offering himself as a sacrifice, and so to introduce us into his favour on honourable terms. If God so loved us — With such a transcendent, free, and inconceivable love; we ought also to love one another — In imitation of his divine example, from a sense of the happy state into which we are brought, and in gratitude to him for so inestimable a favour. And it is of the greater importance that we should do this, because it is absolutely necessary in order to our having fellowship with him. For no man hath seen God at any time — Nor indeed can see him, since he is in his own nature invisible; nor can any one have any knowledge of him, or intercourse with him by his senses, or any information concerning his will and the way of pleasing him by any visible appearance of him, or converse with him; yet, from what his only-begotten Son hath taught us, we know that if we love one another — In consequence of first loving him; God dwelleth μενει, abideth, in us — This is treated of 1 John 4:13-16; and his love is perfected — Has its full effect; in us — This is treated of 1 John 4:17-19.

Verse 13-14
1 John 4:13-14. Hereby — εν τουτω, by this, we know — Have full proof; that we dwell, μενομεν, we abide in him, and he in us, because he hath given us of his Spirit — In the enlightening, quickening, renewing, and comforting influences thereof. Some commentators understand the apostle as speaking here of the extraordinary gifts of the Spirit; but surely these gifts, of whatever kind they might be, never were to any man a certain evidence of his possessing real piety and union with God, as is manifest from our Lord’s words, (Matthew 7:22,) Many will say to me in that day of final judgment, We have prophesied in thy name, &c.; then will I profess unto them, I never knew you, &c. And St. Paul (1 Corinthians 13:2) declares, that though a man had such a measure of miracle-working faith, that he could remove mountains, yet if he had not love to God and mankind, it would profit him nothing. The ordinary graces of the Spirit, such as are enumerated Galatians 5:22-23; Ephesians 5:9; Colossians 3:12-17; Romans 12:9-21, are certain evidences of a person’s being a child of God; but the extraordinary gifts of the Spirit are not, inasmuch as they sometimes have been and still may be possessed by persons destitute of true religion. And we have seen — Or known; by undoubted evidence, ourselves; and therefore do boldly testify to others; that the Father sent the Son to be the Saviour of the world — And that it is in and by him alone, how proudly soever the unbelieving and carnal world may reject and disdain him, that present and eternal salvation can be obtained. These things are the foundation and the criteria of our abiding in God and God in us, namely, the communion of the Spirit, spoken of 1 John 4:13, and the confession of the Son, 1 John 4:15.

Verses 15-17
1 John 4:15-17. Whosoever shall — From a principle of loving faith, openly confess — In the face of all opposition and danger, maintaining this profession with resolution and zeal, and acting in conformity to it; that Jesus is the Son of God — The Christ, the Saviour of the world; God abideth in him, and he in God — There is a blessed union between God and his soul, so that it is, in the language of Scripture, the habitation of God; who, as it were, lives and walks in him, Ephesians 2:22; 1 Corinthians 3:16; 2 Corinthians 6:18. And we have known and believed — By the influence of the same Spirit; the love that God hath to us — And hath manifested, not only by giving his Son to die for us, (1 John 4:9-10,) but by making us his children in and through his Son, 1 John 3:1. God is love — The apostle repeats what he had declared 1 John 4:8, where see the note; and he that abideth in love — Namely, in love to God, his people, and all mankind; abideth in God, and God in him — His union and communion with God are hereby continued and increased. Herein — Or hereby, that is, by the continuance of this communion with God; is our love made perfect — We are brought to love him with all our hearts, and our neighbour as ourselves; that we may have — That is, so that we shall have; boldness in the day of judgment — When all the stout-hearted shall tremble; because as he, Christ, is, so are we — Who are fathers in Christ; in this world — Even while we live on earth, so far as the imperfections of this mortal life, to which we are here confined, will admit.

Verse 18-19
1 John 4:18-19. There is no fear in love — No slavish or tormenting fear, diffidence, or distrust, can be where love reigns; but perfect, mature love casteth out such fear, because such fear hath torment — And so is inconsistent with the happiness of love. He that feareth is not made perfect in love — In the sense above explained. Study therefore to increase more and more in that noble affection of love to God, and you will find your happiness increasing in proportion to it. Observe, reader, a mere natural man has neither the fear nor love of God; one that is awakened and convinced of sin, has fear without love; a babe in Christ, love and fear; a father in Christ, love without fear. We love him, because he first loved us — This is the sum of all religion, the genuine model of Christianity. None can say more; why should any one say less, or speak less intelligibly?

Verse 20-21
1 John 4:20-21. If any man say, I love God — And even say it with the utmost confidence; and hateth his brother — Which he will do more or less, if he do not love him; he is a liar — He affirms what is false, although, perhaps, he may not know it to be so; for he that loveth not his brother, whom he hath seen — Who is daily presented to his senses to raise his esteem, or move his kindness or compassion toward him; how can he love God, whom he hath not seen? — Whose excellences are not the objects of his senses, but are discovered imperfectly from his works of creation, providence, and grace, or from the declarations and promises of his word; his invisible nature being an obstacle to our loving him, which our weak and carnal minds cannot be expected easily to conquer. Indeed, we never could love him unless, as the apostle observes, his love were shed abroad in our hearts by the Holy Ghost given to us. And this commandment have we from him — Both from God and Christ; that he who loveth God, love his brother in Christ also — That is, every one, whatever his opinions or modes of worship may be, purely because he is the child and bears the image of God. Bigotry is properly the want of this pure and universal love. A bigot only loves those who embrace his opinions, and he loves them for that, not for Christ’s sake. 

05 Chapter 5 

Verses 1-4
1 John 5:1-4. Whosoever, &c. — The apostle having discoursed in the preceding chapters, on the privileges of the children of God, now adds a further illustration of the great essential parts of their character, in order that those to whom he wrote might be enabled to form a more accurate judgment of their own concern in the matters spoken of. And the scope and sum of the whole first paragraph appears from the conclusion of it, 1 John 5:13. These things have I written to you who believe, &c. Whosoever believeth — Namely, with a living faith, a faith of the divine operation; that Jesus of Nazareth is the Christ — The true Messiah, the Son of God, so as to be ready to confess this, even when the confession of it might expose him to imprisonment and martyrdom; is born of God — Is a child of God, not only by adoption, but by regeneration; he is renewed, in a measure at least, after the divine image, and made a partaker of the divine nature. See on John 3:6. And every one that loveth him that begat — That is, God, who begat him again by the influence of his word and Spirit, 1 Peter 1:23; Titus 3:5; loveth him also that is begotten of him — Hath a natural affection to all the children of his heavenly Father, whom he views as his brethren and sisters in Christ, and as joint heirs with him of the heavenly inheritance. By this we know — This is a plain proof; that we love the children of God — Namely, as his children, in that we love God, and keep his commandments — In the first place, and then love his children for his sake. “Grotius, to render the apostle’s reasoning clear, thinks the original should be construed and translated in the following manner: By this we know that we love God, when we love the children of God, and keep his commandments. But not to mention that this construction is forced, it represents the apostle as giving a mark by which we know when we love God; whereas his intention is to show how we may know that we love the children of God in a right manner. Now this was necessary to be showed, since men may love the children of God because they are their relations, or because they are engaged in the same pursuits with themselves, or because they are mutually united by some common bond of friendship. But love, proceeding from these considerations, is not the love of the children of God which he requireth. By what mark, then, can we know that our love to the children of God is of the right sort? Why, saith the apostle, by this we may know that we love the children of God in a right manner, when we love God, and, from that excellent principle, keep his commandments, especially his commandment to love his children, because they bear his image. True Christian love, therefore, is that which proceeds from love to God, from a regard to his will, and which leadeth us to obey all his commandments?” — Macknight. For this is the love of God — The only sure proof of it; that we keep his commandments — That we conscientiously and carefully shun whatever we know he hath forbidden, and that we do whatever he has enjoined; and his commandments are not grievous — To any that are born of God; for, as they are all most equitable, reasonable, and gracious in themselves, and all calculated to promote our happiness in time and in eternity, so fervent love to him whose commandments they are, and to his children, whom we desire to edify by a holy example, will make them pleasant and delightful to us. For — Whereas the great obstruction to the keeping of God’s commandments is the influence of worldly motives and considerations on men’s minds; whatsoever — An expression which implies the most unlimited universality, (the word used by the apostle being παν, the neuter gender, to comprehend all sorts of persons, males and females, old and young, Jews and Gentiles, freemen and slaves,) is born of God, overcometh the world — Conquers whatever it can lay in the way, either to allure or fright the children of God from the line of duty to God, their fellow-creatures, or themselves, or from keeping his commandments. And this is the victory that overcometh the world — The grand means of overcoming it; even our faith — The faith which is the evidence of things not seen, and the subsistence, or anticipation, of things hoped for; a full persuasion especially, 1st, That Christ is the Son of God, (1 John 5:5,) and consequently that all his doctrines, precepts, promises, and threatenings, are indisputably true, and infinitely important; 2d, That there is another life after this awaiting us, wherein we shall be either happy or miserable beyond conception, and for ever; 3d, That Christ has overcome the world for us, (John 16:33,) and hath obtained grace for us to enable us to overcome it; and that we have an interest by faith in all he hath done, suffered, or procured for us. “The power of faith, in enabling men to overcome the temptations laid in their way by the things of the world, and by worldly and carnal men, is finely illustrated by examples. (Hebrews 11.,) which show that before the coming of Christ the children of God, by believing the things which he discovered to them, whether by the light of natural reason or by particular revelations, resisted the greatest temptations, sustained the bitterest sufferings, and performed the most difficult acts of obedience, and thereby obtained a great and lasting fame. But now that Christ hath come, and made the gospel revelation in person and by his apostles, the faith of the children of God, by which they overcome the world, hath for its object all the doctrines and promises contained in that revelation, and particularly the great doctrine which is the foundation of all the rest, namely, that Jesus is the Son of God, and Saviour of the world, as the apostle observes in the following verse.”

Verse 5
1 John 5:5. Who is he that overcometh the world — That is superior to all earthly care, desire, fear? Who is the man, and where is he to be found? Surely none have gained, or will gain, this important victory, but they who believe that Jesus is the Son of God — “The great principles,” says Doddridge, “peculiar to our divine religion, a sense of redeeming love, and the prospect of such a sublime and perpetual happiness as the gospel opens upon us, can alone be sufficient to teach us to triumph over these transitory vanities, and to establish a uniform character, superior to the variety of temptations with which we may be assaulted: while the boasted triumphs of others, upon meaner principles, have been very partial and imperfect, and they have evidently been seduced by one vanity, while they have gloried in despising another.” “That the Jews,” says Macknight, “universally believed their Messiah, or Christ, was to be the Son of God, appears from many passages of the New Testament, especially from the following: Peter answered, Thou art the Christ, the Son of the living God, Matthew 16:16. Devils also came out of many, crying out, Thou art Christ, the Son of God, Luke 4:41. These things are written that you might believe that Jesus is the Christ, the Son of God, John 20:31. And that the Jews universally believed the Son of God to be God, appears from the following passages: Jesus answered, My Father worketh hitherto, and I work. Therefore the Jews sought the more to kill him, because he not only had broken the sabbath, but said also that God was his Father, making himself equal with God, John 5:17-18. The Jews answered, For a good work we stone thee not, but for blasphemy, because thou, being a man, makest thyself God, John 10:33. The high-priest said, I adjure thee, &c., that thou tell us whether thou be the Christ, the Son of God. Jesus saith to him, Thou hast said. Then the high-priest rent his clothes, saying, He hath spoken blasphemy: what think ye? they answered, He is guilty of death, Matthew 26:63. “The high-priest and council, composed of men of the highest learning and rank among the Jews, equally with the common people, believed that the Messiah was to be the Son of God, and that the Son of God is himself God, otherwise they could not have reckoned Jesus a blasphemer for calling himself Christ, the Son of God. From these indisputable facts it is evident that the modern Socinians contradict the gospel history in two of its essential articles, when they affirm that the first Jewish Christians, before their conversion, had no idea that their Messiah was to come down from heaven, having never been taught to expect any other than a man like themselves. Next, since John hath so frequently declared, and, in what followeth the verse under consideration, hath proved that Jesus is the Christ and the Son of God, the same Socinians must be mistaken when they affirm, that in this epistle John is silent concerning the divinity of Christ, and hath not in any part of it censured those who deny it.”

Verse 6
1 John 5:6. This is he that came by water and blood — Here the apostle evidently alludes to the testimony borne by him in his gospel, that when the soldier pierced Christ’s side, forthwith there came out blood and water; a fact which the apostle represents as of great importance; adding, He that saw it bare record, and his record is true: and he knoweth that he saith true, that ye might believe. It was important, not only, 1st, As being a full proof, in opposition to the doctrine of the Docetæ, that Christ came in the flesh, and really died; of which see on John 19:34 : but, 2d, Because it was emblematical of the offices which he sustained, and of the salvation he hath procured for his people. For the water was a symbol of the purity of his doctrine, instructing men in the purest morals, and of his own pure and holy example; and, what is of still greater importance, of the purifying grace of which he is the fountain, sanctifying and cleansing such as believe in him, from all filthiness of flesh and spirit: while the blood which issued from him was an emblem both of the sufferings which awaited his followers, who were to seal the truth with their blood, and of his own sufferings, whereby he hath made atonement for the sins of the world, and procured for his followers a free and full justification. Thus, as an eminent divine observes, he also manifested himself to be the Son of God, the promised Messiah, by fulfilling those types and ceremonies of the law which were performed by water and blood: the former whereof, denoting purification from sin, he fulfilled by cleansing us by his Spirit, (signified by water, John 7:38-39,) from the corruption of nature, and the power and pollution of sin, and so restoring the image of God in us, Ezekiel 36:25; Ezekiel 36:27; Ephesians 5:25-26; Titus 2:14; Titus 3:5. The latter, which prefigured the expiation of our sin, he fulfilled by shedding his blood to atone for our sins, and to procure for us deliverance from the guilt and punishment of them, (Romans 5:9; Galatians 3:13; Ephesians 1:7,) and to restore us to the favour of God again. Not by water only — Not only was his doctrine pure, and his life holy, and not only may purifying grace be derived from him, but he came by blood, shed for the expiation of our guilt, for these things must go together; because it will not avail us to be enabled to avoid sin, and to live in a holy manner for the time to come, except the sins of the time past be expiated. And it is the Spirit that beareth witness — To these things, namely, in the writings of the ancient prophets, who have spoken largely concerning both, and in the discourses and writings of the apostles, who have borne a still more clear and full testimony to them; and also in the hearts of all the faithful, who, as they are fully convinced of their need of both pardon and holiness, so through the merits and Spirit of Christ they receive both.

Verse 7
1 John 5:7. For there are three, &c. — It is well known that the authenticity of this verse has been a subject of much controversy. “The arguments, on both sides of the question, taken from ancient Greek MSS. and versions, and from quotations made by the fathers, and from printed editions, have been stated with the greatest fidelity and accuracy by Mill in his long note at the end of John’s first epistle, where he observes that this verse is wanting in all the ancient Greek MSS. of the New Testament which have come down to us, except a few, which shall be mentioned immediately. It is wanting likewise in the first Syriac, and other ancient versions, particularly the Coptic, Arabic, and Ethiopic, and in many of the present Latin MSS. With respect to quotations from the fathers, Mill acknowledges that few of the Greek writers, who lived before the council of Nice, have cited this verse. The same he observes concerning those who, after that council, wrote in defence of the Trinity against the Arians, and other heretics; which, he thinks, shows that this verse was not in their copies.” But, on the other hand, the proofs of the authenticity of this verse are,” 1st, Some of the most ancient and most correct Vatican Greek copies, from which the Spanish divines formed the Complutensian edition of the Greek Testament, and with which they were furnished by Pope Leo X.,” one of which Mill speaks of as peculiarly eminent, of great antiquity, and approved fidelity. “2d, A Greek copy, called by Erasmus, Codex Britannicus, on the authority of which he inserted this verse in his edition anno, 1522, but which he had omitted in his two former editions. This is supposed to be a MS. at present in the Trinity College library, Dublin, in which this, verse is found with the omission of the word αγισν, holy, before πνευμα, Spirit. It likewise wants the last clause of 1 John 5:8, namely, and these three are one. All Stephens’s MSS., being seven in number, which contain the catholic epistles, have this verse: only they want the words εν ουρανω, in heaven. 4th, The Vulgate version, in most of the MS. copies and printed editions of which it is found, with some variations. 5th, The testimony of Tertullian, who alludes to this verse, Praxeam, c. 25, and who lived in an age in which he saith, Præscript, c. 30, the authenticæ literæ (the authentic writings) of the apostles were read in the churches. By authenticæ literæ Mill understands, either the autographs of the apostles, which the churches, to whom they were written, had carefully preserved, or correct transcripts taken from these autographs. Also the testimony of Cyprian, who flourished about the middle of the third century, and who, in his epistle to Jubajanus, expressly cites the latter clause of this verse. The objections which have been raised against the testimonies of Tertullian and Cyprian, Mill hath mentioned and answered in his long note at the end of 1 John 5., which see in page 582 of Kuster’s edition. 6th, The testimony of many Greek and Latin fathers in subsequent ages, who have cited the last clause of this verse; and some who have appealed to the Arians themselves as acknowledging its authenticity. Lastly, the Complutensian edition, anno 1515, had this seventh verse exactly as it is in the present printed copies, with this difference only, that instead of these three are one, it hath substituted the last clause of 1 John 5:8, And these three agree in one, and hath omitted it in that verse. These arguments appear to Mill of such weight, that, after balancing them against the opposite arguments, he gave it as his decided opinion that, in whatever manner this verse disappeared, it was undoubtedly in St. John’s autograph, and in some of the copies which were transcribed from it.”

“Instead of passing any judgment in a matter so much contested,” says Macknight, “I shall only observe, 1st, That this verse, instead of disturbing the sense of the verses with which it is joined, rather renders it more connected and complete. 2d, That in 1 John 5:9, the witness of God is supposed to have been before appealed to: If we receive the witness of men, the witness of God is greater. And yet, if 1 John 5:7 is excluded, the witness of God is nowhere mentioned by the apostle. 3d, That in the opinion of Beza, Calvin, and other orthodox commentators, the last clause of 1 John 5:7 hath no relation to the unity of the divine essence. If so, the Trinitarians, on the one hand, need not contend for the authenticity of this verse, in the view of supporting their doctrine, nor the Arians, on the other, strive to have it excluded from the text as opposing their tenets. 4th, That the doctrine which the Trinitarians affirm to be asserted in this verse is contained in other places of Scripture. So Wall saith. Dr. Benson likewise, in his Dissertation, written to prove this verse not genuine, saith, ‘If it were genuine, there could nothing be proved thereby but what may be proved from other texts of Scripture.’” The reader who wishes for more satisfactory information respecting the authenticity of the text, may find it in Dr. Calamy’s Vindication of it, annexed to his Sermons on the Trinity, preached at the lecture at Salter’s Hall, and published in 1722.

There are three that bear witness, &c. — When there is a cause depending in any court, and proof is to be given in order to the decision of it, witnesses are produced, and if they are credible, and liable to no just objection, the cause is determined according to the evidence they give, unless they, to whom it belongs to determine the matter, are partial or biased. Now St. John, aiming at the establishment of those in the truth to whom he wrote this his first epistle, represents the cause depending before them as very weighty; a cause of such consequence, that it highly concerned them to weigh all matters well before they came to a determination. It was really no less a matter than whether Christianity was true or a forgery: and he intimates to them that they had very good evidence to assist them in determining. There were two sets of witnesses, the one above, the other below; and both of them unexceptionable. The one was of persons, and the other of things, which, by a figure, are represented as witnesses. The persons witnessing were, of all others in the universe, the most worthy of credit and regard, being all truly and properly divine persons, even the Father, the Word, and the Holy Ghost — Persons with whom none that had the least knowledge of Christianity could be unacquainted. For these are the very persons in whose name they had been baptized, and to whom they had been most solemnly dedicated. There is only this difference to be observed, that the second witness mentioned has another name given him. In the form of baptism he is called the Son, but here the Word; a name or title which St. John seems to have taken a peculiar pleasure in giving to the Lord Jesus, for he begins his gospel with it, John 1:1, repeats it again in 1 John 5:14 of the same chapter, and in entering upon this epistle, represents it as the great subject about which he was going to write; and mentions it again in the Apocalypse, Revelation 19:13. And as for the third witness, the Holy Ghost, he would not have been mentioned separate from the other two if he were not distinct from both. For the apostle does not speak of three names as bearing record, but three distinct persons, acting different ways and in different capacities. It is also hereby intimated that the evidence given is very full and convincing, no one of the witnesses being liable to any just objection: so that Christianity, the truth of which is so well attested, must necessarily have a firm foundation. Observe, reader, the witnesses brought forth and appealed to on this occasion, are the same that our Lord himself had mentioned as attesting his divine mission and Messiahship in the days of his flesh, as John 5:37, where he speaks of the Father that sent him as bearing witness of him; and John 8:18, where he says that he bore witness of himself; and John 15:26, where he mentions the Comforter, the Spirit of truth, as testifying of him. Accordingly we learn from the gospel history, 1st, That the Father bore witness to Jesus with an audible voice three sundry times; first, when he was baptized, Matthew 3:16-17; a second time when he was transfigured, Matthew 17:5; and a third time after he had raised Lazarus from the dead, when many flocked out of Jerusalem to meet and applaud him, John 12:28; and the two former of those times, the testimony borne is the same with that here mentioned by St. John, 1 John 5:1; 1 John 5:5, namely, that Jesus is God’s beloved Son, and therefore the true Messiah and Saviour of the world. 2d, The Word made flesh, the Lord Jesus himself, several times bore the same testimony; as, for instance, to the woman of Samaria, John 4:26; to the Jews, John 8:24; John 8:58; John 10:30; John 10:36; and especially when adjured by the high-priest, in the name of the living God, to tell them whether he was the Christ, the Son of God, Matthew 26:63; Mark 14:61. And he, in effect, bore the same testimony when he showed himself to dying Stephen, as standing at the right hand of God in all the splendour of the divine glory, — when he appeared to Paul on his way to Damascus, surrounded with a light above the brightness of the sun, — and when he manifested himself to John in the isle of Patmos, to give him the wonderful visions contained in the Apocalypse. And, 3d, The Holy Ghost in many ways bore the same testimony, as by his descending on Jesus immediately after his baptism, and in a glorious manner remaining on him, John 1:32-33, and working miracles by the disciples sent out during his life: by coming down on the apostles in fiery tongues ten days after our Lord’s ascension, thereby publicly declaring to all present, and to all to whom a well-attested account of that fact should come, that he really was the Son of God, exalted to the right hand of the Majesty on high; a truth which these same apostles boldly testified from that day forward in Judea, and all the world over. Thus we see what the apostle means when he says, the Father, the Word, and the Holy Ghost witnessed in heaven. Or, as the words may be rendered, there are three in heaven that bear, or that bore witness, (for μαρτυρουντες is a participle of the imperfect as well as of the present tense,) distinguished from the other three witnesses mentioned in the next verse, that are on earth. The meaning is, not that they bear, or bore, witness to the angels and blessed spirits that are in heaven, but only that they speak from heaven, while the others speak on earth. They witness while they are in heaven, notwithstanding that they are so much above us, and so far distant from us: and therefore the testimony they bear is to be the more regarded, and we shall be the more inexcusable if we do not acquiesce in it, and improve by it.

And these three are one — The word is not εις, one person, but εν, one thing, expressing evidently the unity of the three, and that not only as to their testimony, but also and especially with respect to their nature; it being evident, from a variety of other texts, that each of the three is truly and properly God, as has been abundantly proved in the course of these notes. If unity of testimony had only been intended, it is probable the expression would have been as in the close of the next verse, where the three witnesses on earth are spoken of, these three εις το εν εισιν, agree in one.
Verse 8
1 John 5:8. And there are three that bear witness on earth — To the same important doctrine concerning Christ, the Son of God, and salvation through him; the Spirit, the water, and the blood — The Spirit here, distinguished from the Holy Ghost in the preceding verse, seems to mean, 1st, That influence of the Spirit, which, in a peculiar manner, attended the preaching of the gospel by the apostles and first ministers of the Word, in that early age of Christianity: together with the extraordinary gifts of the Spirit, which remained with the church for a considerable time. 2d, The inspired writers of the apostles and the evangelists, bearing witness to the doctrine of Christ, when they were deceased; including the predictions uttered by holy men of old, as they were moved by the Holy Spirit, concerning the coming and character of the Messiah, which had been punctually fulfilled in him; and including also the predictions uttered by Christ concerning the destruction of Jerusalem, and the calamities coming on the Jewish nation, with divers other predictions, particularly those concerning the coming of false Christs and false prophets, which were already in part accomplished when St. John wrote this epistle and the rest, he knew, soon would be accomplished. Certainly, the inspired Scriptures, including the predictions of the prophets, and of Christ and his apostles, sealed by their accomplishment, are one grand proof on earth of the truth of Christianity, and of the doctrine of salvation contained therein. And the water — Of baptism, emblematical of the washing of regeneration, and of that purity of life consequent thereon, to which we are obliged, and which we in effect promise when we devote ourselves to the Father, Son, and Holy Ghost in that ordinance: and which, when evidenced in our conduct, is a convincing proof of the truth of Christianity, and of our title to that eternal life which is revealed in it. And the blood — The Lord’s supper, appointed as a memorial of, and testimony to, the sacrifice of the death of Christ, till his second coming; and which exhibits the atoning blood of Christ, from age to age, as the procuring cause of the pardon of sin, and all the spiritual blessings consequent thereon, bestowed on true believers. It may be proper to observe here, that there is also another respect in which these two ordinances of baptism and the Lord’s supper may be considered as evidences of the truth of Christianity. It is certain that such ordinances are in use among Christians: now, how came this to be the case? When, and how were they introduced? What was their origin? The gospels inform us. If we admit the account they give, we must of necessity admit the truth of Christianity, with which that account is closely connected. If any do not admit that account, let them give another: but this they cannot do. That account therefore is just; and, of consequence, Christianity is not a forgery, but a divine institution. As the blood here implies the testimony which Christ bore to the truth of the gospel, especially of that most essential article of it, his being the Son of God, so it may also represent that testimony which is borne to the truth by the sufferings of those who, in different ages and nations, have sealed it with their blood; which is a strong proof of the conviction they had of its truth and importance, and of the virtue and excellence of that religion which enabled them so to do. And these three agree in one — In bearing one and the same testimony, namely, that Jesus Christ is the Son of God, the Messiah, the only Saviour of sinners; in and through whom alone the guilty, depraved, weak, and miserable children of men can obtain spiritual and eternal life; the testimony specified 1 John 5:11-12.

Bengelius thinks there has been a transposition of these two verses, and that this latter, concerning the three that bear witness on earth, was placed by St. John before that which respects the witnesses in heaven; and that it must appear to every reasonable man how absolutely necessary the contested verse is. “St. John,” says he, “could not think of the testimony of the Spirit, and water, and blood, and subjoin, the testimony of God is greater, without thinking also of the testimony of the Son and Holy Ghost; yea, and mentioning it in so solemn an enumeration. Nor can any possible reason be devised why, without three testifying in heaven, he should enumerate three, and no more, who testify on earth. The testimony of all is given on earth, and not in heaven; but they who testify are part on earth, part in heaven. The witnesses who are on earth, testify chiefly concerning his abode on earth, though not excluding his state of exaltation. the witnesses who are in heaven testify chiefly concerning his glory at God’s right hand, though not excluding his state of humiliation. The former, therefore, concerning the witnesses on earth, with the 6th verse, contains a recapitulation of the whole economy of Christ, from his baptism to pentecost: that concerning the witnesses in heaven, contains the sum of the divine economy, from the time of his exaltation. Hence it further appears, that the position of the two verses, which places those who testify on earth before those who testify in heaven, is abundantly preferable to the other, and affords a gradation admirably suited to the subject.”

Verse 9
1 John 5:9. If we receive the testimony of men — As we do continually, and must do, in a thousand instances, if we would not give over all business, and even refuse taking necessary nourishment. The testimony of two or three credible witnesses, according to the law of Moses, was deemed sufficient to prove any matter of fact; and indeed human affairs in general, even the most important, are conducted and determined by depending on the testimony of men. Nay, and we not only receive the testimony of men, when they bear their testimony in a solemn manner, upon oath, before magistrates, but we rely on one another’s word from time to time, and sometimes concerning things of great moment: the testimony of God is greater — More valid, of higher authority, and much more worthy to be received than the witness of men, be they ever so numerous, or ever so respectable for their understanding and their integrity; so that we may rely on it with the greatest assurance. For this is the testimony of God — Namely, this six-fold testimony, and especially that of the last three mentioned witnesses, of the Father, the Word, and the Holy Ghost: which he hath testified of his Son — As the true Messiah, the Saviour of the world, able to save, even to the uttermost, all that come unto God by him; and actually saving all that believe in him with their heart unto righteousness.
Verse 10
1 John 5:10. He that believeth on the Son of God, with such a faith, hath the testimony in himself — Namely, knows by experience, that what God hath testified concerning his Son, and salvation in and through him, is indeed true, being already saved by him from the guilt and power of sin, into the favour and image of God, and a state of communion with him. He knows by experience, that Jesus is the Son of God in such a sense as to be an all- sufficient Saviour, and that he came by cleansing water, and by atoning blood, having received justification through the latter, and sanctification through the former. Or, which is to the same purpose, he hath received the testimony mentioned 1 John 5:11. For, as in that verse, “the witness, by a usual metonymy, is put for the thing witnessed, and the thing witnessed being, that God hath given us eternal life through his Son, he who believeth on the Son of God, may justly be said to have eternal life, the thing witnessed, in himself; because, by his faith on the Son, being begotten of God, he hath, in the dispositions of God’s children communicated to him, eternal life begun in him; which is both a pledge and a proof that God, in due time, will completely bestow on him eternal life through his Son.” — Macknight. Add to the above, that eternal life is begun in him, and that God will, in due time, bestow on him the full enjoyment of it, he hath the testimony of the Father, Son, and Holy Ghost; the Father having lifted up the light of his countenance upon him, and thereby put joy and gladness into his heart, Psalms 4:6-7; Christ dwelling in his heart by faith, and being precious to his soul, Ephesians 3:17; 1 Peter 2:7; and the Holy Ghost, as a Spirit of adoption, witnessing with his spirit that he is a child of God, and producing in him love, joy, and peace, Romans 8:15-16; Galatians 5:22. And he hath the witness of the Spirit in himself, mentioned 1 John 5:8, or of the inspired writings, which bear witness to the genuineness of his religion, and his title to eternal life, and which are the food of his soul, the sweetness of which he tastes, and is nourished thereby; tastes the good word of God, Hebrews 6:5. He hath the witness of the water in himself, having been baptized with water, and had the sign, and also the thing signified thereby, the regenerating grace of God; and the witness of the blood, having received the atonement, and pardon through it, and taking all opportunities of receiving the Lord’s supper, when the bread that he breaks is to him the communion of Christ’s body; and the wine which he drinks, the communion of his blood; and he feeds on Christ in his heart by faith, with thanksgiving. On the other hand, he that believeth not God — As to his testimony concerning Christ, when at his baptism, and on the mount of transfiguration, he declared him to be his Son by a voice from heaven; and when, after his death, he demonstrated him to be his Son by raising him from the dead; hath made him a liar — That is, by refusing to believe these testimonies, he hath acted as if he judged God to be a liar, or false witness. Some MSS. and ancient versions, particularly the Vulgate, instead of He that believeth not God, have, He that believeth not the Son; which Grotius and Bengelius think the true reading. But, like most of the various readings, this makes no alteration in the sense of the passage.

Verse 11-12
1 John 5:11-12. And this is the record — η μαρτυρια, the testimony; the sum of God’s testimony concerning his Son, and salvation through him:

this is the thing testified by the six witnesses — the three in heaven, and the three on earth; that God hath given to us — Hath sincerely and freely offered to mankind in general, and hath actually conferred on true believers in particular; eternal life — Namely, a title to it, in their justification and adoption, Titus 3:7; Romans 8:17; a meetness for it, in their new creation or sanctification, Colossians 1:12; 2 Corinthians 5:17; Ephesians 4:22; Ephesians 4:24; and a foretaste or earnest of it, by the indwelling of the Holy Spirit in their hearts, Ephesians 1:14; giving them to enjoy communion with the Father and the Son, 1 John 1:3; and through that, as it were, to sit in heavenly places in Christ Jesus, and have their conversation in heaven, Ephesians 2:6; Philippians 3:20. And this life is in his Son — Whose doctrine hath revealed it; whose merits have procured it; whose Spirit hath imparted the beginning of it; and whose example will conduct us to the complete possession of it. In other words, by whom it is purchased, and in whom it is treasured up; so that he has all the springs, and the fulness of it, in himself, to communicate to his body, the church, first in grace and then in glory. “Though the apostle, in what goes before, has spoken particularly of the three in heaven, and of the three on earth, who bear witness continually, he deferred mentioning, till now, what it is they are witnessing; that by introducing it last of all, and after so much preparation, it might make the stronger impression on the minds of his readers.” He that hath the Son — That hath the saving knowledge of him communicated by the Spirit of wisdom and revelation, Ephesians 1:17; Matthew 11:27; that hath living faith in him, working by love, Galatians 2:20; Galatians 5:6; and hereby hath a real interest in him, as a wife hath in her husband, Romans 7:4; and vital union with him, such as a branch hath with the tree in which it grows, John 15:4; or such as a member of the human body has with the head thereof, 1 Corinthians 12:27; Romans 12:5; and who, in consequence of that interest in him, and union with him, hath a conformity to him; hath in him the mind that was in Christ, and walks as he walked, Philippians 2:5; or he, to whom Christ is made of God wisdom, righteousness, sanctification, and redemption; see on 1 Corinthians 1:30; such a one in these respects having the Son, hath life — Hath spiritual life here, and is entitled to, made in a degree meet for, and has an earnest of, eternal life hereafter. But he that hath not the Son of God — Hath not that interest in his merits, that union with him through the Spirit, that conformity, more or less, to his image: he, whom Christ has not enlightened as his wisdom, justified as his righteousness, renewed as his sanctification; whatever he may profess, whatever orthodoxy of sentiment, regularity of conduct, or form of godliness; hath not life — Hath neither spiritual life here, being still alienated from the life of God, Ephesians 4:18; nor is in the way to eternal life hereafter. He hath no part or lot therein.

Verse 13
1 John 5:13. These things have I written unto you — The things contained in the former part of this chapter concerning the fruits of regenerating faith, and the water and the blood, and the witnesses in heaven and on earth, and especially concerning the things which they have witnessed, mentioned in the two last verses; to you that believe on the name of the Son of God — With a faith grounded on a saving knowledge of him, and productive of the fruits spoken of 1 John 5:1-4; that ye may know — On the testimony of all the evangelists and apostles, and of Christ himself; that ye have eternal life — That ye are heirs of it, notwithstanding your past sins and present infirmities, and the imperfection of your knowledge and holiness, and the various defects of your love and obedience; and that you may believe — That is, may persevere in believing; on the name of the Son of God — May continue in the faith grounded and settled, and not be moved away from the hope of the gospel; knowing that the just man shall live by faith, but if he draw back, God’s soul will have no pleasure in him. See John 15:6, and Romans 11:22.

Verse 14-15
1 John 5:14-15. And this is the farther confidence — παρρησια, boldness; that we have in, or with, him, that if we ask any thing — See on Matthew 7:7; according to his will — His revealed will, (for his word shows us what things we may lawfully ask,) he heareth us — Not only observes and takes notice of our petitions, but favourably regards them, and will assuredly grant them if he sees, and as far as he sees, that it will be for our present and eternal good to have them granted: see 1 John 5:15. Archbishop Tillotson supposes that this refers particularly to the apostles. “But so few of the apostles could be concerned in this advice of St. John, and there are so many promises of the answer of prayer scattered up and down in the Old and New Testaments, that I,” says Dr. Doddridge, “would by no means thus confine the interpretation.” The truth is, with regard to all spiritual blessings, such as illumination of mind, remission of sins, the divine favour, adoption into God’s family, regeneration and sanctification through his Holy Spirit, grace to help us in time of need, and eternal life, we may be sure God will grant them, if we ask them sincerely, importunately, perseveringly, and in faith, complying, in the mean time, through his grace, with the conditions or terms, on our complying with which God hath suspended the accomplishment of his promises of these blessings, namely, repentance toward him, and faith in our Lord Jesus Christ, and in the truths and promises of his gospel. But with respect to temporal blessings, as we do not know how far it would be good for us to receive them, we must ask them with entire submission to the divine will, persuaded that if we seek first the kingdom of God and his righteousness, other things, that he knows to be needful and useful, shall be added unto us; and that he who gives grace and glory, will withhold no good thing from them that walk uprightly. And if we know that he heareth us, we know — Even before the event, (for faith anticipates the blessings,) that we have the petitions that we desired of him — And when they are received, we know they are given in answer to our prayers. The meaning of this is, that God’s hearing is not in vain; but that, as he hears in general, so he will grant in due time, and in his own way, those particular mercies which we ask of him.

Verse 16-17
1 John 5:16-17. If any man, &c. — As if he had said, Yea, he hears us not only for ourselves, but others also; see his brother — That is, any child of man; sin a sin which is not unto death — That is, any sin but that which is marked out in the awful words of our Lord Jesus Christ as unpardonable, namely, the blasphemy against the Holy Ghost, of which see on Matthew 12:31; Mark 3:29. Or, which may rather be intended, the sin of total apostacy from both the power and form of godliness; he shall ask, and God shall give him life — Repentance unto life, and, in consequence thereof, pardon and salvation for that sinner. There is a sin unto death; I do not say that he shall pray for it — That is, let him not pray for it. A sin unto death may likewise mean one which God has determined to punish with temporal death. All unrighteousness is sin — Every deviation from perfect holiness is sin; but all sin is not unpardonable, nor does God determine to punish every sin with temporal death.

Verse 18-19
1 John 5:18-19. We know, &c. — As if he had said, Yet this gives no encouragement to sin. On the contrary, it is an indisputable truth, that whosoever is born of God — That is, regenerated and made a new creature; see on 1 John 2:29; sinneth not — Doth not commit any known sin, so long as he lives by faith in the Son of God, and by that faith has union with Christ; but he that is begotten of God — By the word of truth, (James 1:18; 1 Peter 1:23,) accompanied by the influence of the Divine Spirit; keepeth himself — By the aid of divine grace watching unto prayer, denying himself and taking up his cross daily; and that wicked one — Namely, the devil; toucheth him not — So as to overcome and lead him into known, wilful sin. And we know — By the testimony of the Holy Spirit and our own consciences; that we — Who believe in Christ, (1 John 5:13,) and are born of God, and made partakers of the divine nature; are of God — Belong to him, as his children and his heirs; and the whole world — All the rest of mankind, that are not such, all who have not his Spirit, are not only touched by him, but very generally are guilty of idolatry, fraud, violence, lasciviousness, impiety, and all manner of vice; lieth in wickedness — Rather, in the wicked one, as εν τω πονηρω signifies. They are under his dominion: just as it is said of believers in the next verse, that they are εν τω αληθινω, in the true one. “The power of Satan in this lower world, and over its inhabitants, is often spoken of in Scripture. Thus Ephesians 2:2, he is called the spirit which now worketh in the children of disobedience: 2 Corinthians 4:4, he is termed the god of this world, and is said to blind the minds of them that believe not: 1 Peter 5:8, he is called our adversary, and is said to be going about as a roaring lion, seeking whom he may devour. Further, 2 Timothy 2:26, wicked men are said to be held in the snare of the devil, who (Ephesians 6:11) is said to use wiles for the destruction of mankind, and (2 Corinthians 11:3) to have beguiled Eve by his subtlety.”
Verse 20-21
1 John 5:20-21. We know — By all these infallible proofs; that the Son of God is come — Into the world; and hath given us an understanding — Hath enlightened our minds; that we may know him that is true — The living and true God, namely, the Father, of whom the apostle appears here to speak; and we are in him that is true — In his favour, and in a state of union and fellowship with him; even — This particle is not in the Greek; in — Or rather; through; his Son Jesus Christ — Through whose mediation alone we can have access to, or intercourse with, the Father. This — ουτος, he, namely, Christ, the person last mentioned; is the true God and eternal life — He partakes with the Father in proper Deity, and our immortal life is supported by union with him. Little — Or beloved; children, keep yourselves from idols — From all false worship of images, or of any creature, and from every inward idol: from loving, desiring, fearing any thing more than God. Seek all help and defence from evil, all happiness, in the true God alone. 

